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Abstract: This article continues the investigation of my previous paper “Wan Ming Qing chu dongnan
yanhai gangkou Fosi de biqiuni shenying’ #7547 5 B v 4 1 <5 1 HEJe 552 (‘The Historic
Image of the Bhikkhuni Who Lived at Buddhist Monasteries of Seaport Cities of Southeast China
during the Late Ming and Early Qing Period”). While discussing the space of port city Buddhist
monasteries and their urban environment, and how they aided or hindered the bhikkhuni monastic
community, or individual bhikkhuni in their practice, life, and personal achievements, I also realized
that a bhikkhuni’s family background and her connections with local gentry and eminent persons
indeed contributed to the rise of her prestige. The publication and distribution of the recorded say-
ings of several women Chan monastics residing in the Buddhist monasteries of port cities during
the late Ming and early Qing periods can be regarded as a commendable breakthrough in the Bud-
dhist history of this period. To further clarify the resource structure that helped support these Chan
bhikkhuni, including the multifaceted interplay between their blood ties, dharma connections, and
regional connections, I aim here to particularly examine the backgrounds, dharma lineages, activ-
ity regions, and ultimate achievements of these women Chan monastics. I will consider how it is
that these Chan bhikkhuni were able to use such resources to achieve the distinction of having their
deeds recorded, while so many more of their fellow bhikkhuni have been forgotten. While in real
life, there were a rather large number of bhikkhuni, only a few have been able to have their names
passed down to posterity. Women have always faced greater challenges than men in having their
voices known and receiving social recognition, and even for men, this has never been easy without a
relevant support system —one’s own personal cultivation, the prestige of one’s family, the power of
one’s dharma lineage, the strength of one’s personal connection, the disparity in the resources that
one has access to in their urban or rural society, etc.; all these various factors affect one’s achievements
and performance. Especially in Chan Buddhist texts, where women are greatly underrepresented, I
aim to explore in this paper how a women Chan monastic could be included in the Chan historical
record, have her recorded sayings published, and have a place in Buddhism or the dharma lineages
of Chan.

Keywords: The Ming and Qing period; nii chanshi LT (women Chan masters); bhikkhuni;
famai 3% Ik (dharma lineages); the Chan school

1. Introduction

The relevant records of bhikkhuni from the Ming-Qing period who were clearly listed
as being part of a certain Chan lineage may not reflect the actual situation. There were
likely many more remarkable bhikkhuni of that time than recorded, yet biographies and
other related textual records for bhikkhuni women are much less than those of bhikkhu
men. Where such records do exist, they are scattered in various kinds of documents, such
as anthologies, miscellanies, jottings, and poetry. Many of these records are also just a few
words in length, making it difficult to collect and organize them. Even where there are
clear records, it is often the case of where a woman would shave her own head, ordain
herself, and have her own house be her convent. Compared to those of men, the records
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of women who ventured to seek out a teacher of Chan to receive tonsure, the full precepts,
and dharma transmission are quite limited and often unclear.

Even so, in this paper, l would like to take the materials I have previously collected and
consider how some Chan bhikkhuni were able to distinguish themselves from amongst
numerous other members of the Buddhist sangha, especially in terms of their dharma lin-
eages, the locations where they were active, and their lifetime accomplishments. How
were they able to have their deeds recorded and become known to posterity? This is
an extension of my previous paper ‘Wanming Qingchu Dongnan yanhai gangkou Fosi
de bigiuni shenying’ W B #] 5 Fg 45 1 <F 1t ()8 B 52 (‘The Historic Image of the
Bhikkhuni Who Lived at Buddhist Monasteries of Seaport Cities of Southeast China dur-
ing the Late Ming and Early Qing Period’), and here, I will go a step further by expanding
my scope of analysis to dharma lineages in my hope that this problem can receive greater
attention. A common sight in Ming—Qing historical records are accounts such as, ‘“The
bhikkhuni of the world are most abundant in Zhejiang province, there are no fewer than
several hundred thousand in only the three prefectures of Hangzhou, Jiaxing, and Huzhou’
(R N e v B %, RIBTS 9 =) O N8 8 AN) (Lan 1975, 1:37) and ‘There are many
bhikkhuni monasteries in the capital’ 5ffiZ JE5F (Lu 1993, 6:1682). Although there were
actually many women who became bhikkhuni, those who could leave their names to pos-
terity are few and far between. Women have always faced greater challenges than men in
having a voice and receiving recognition, and even for men, this has never been easy with-
out a relevant support system —one’s own personal cultivation, the prestige of one’s family,
the power of one’s dharma lineage, the strength of one’s personal connection, the disparity
in the resources that one has access to in their urban or rural society, etc.; all these various
factors affect one’s achievements and performance. Especially in the texts of Chan Bud-
dhism, where women are greatly underrepresented, how could a Chan bhikkhuni come to
be recorded in Chan historical records, have her recorded sayings published, and have her-
self a seat in the Buddhism or the dharma lineage of Chan? This is a question that merits
further exploration.!

2. Chan Bhikkhuni in the Dharma Lineages of the Linji and Caodong Denominations

In recent years, I have assembled a collection of twelve different catalogs of the Jiaxing
Buddhist canon from all over the world, as summarized in Table 1:

Table 1. Twelve catalogs of the Jiaxing canon.

Compiler Catalog Place of Publication Publication
Date
Konan zan Bairinji shozo Kako daizokyo mokuroku
N = :'z IGiN %Y . ..
Bairen ji HE#L=5 /I@MTE%#FEE?Ej(@ - Hﬁ (The catalog of Kumeru: Bairen ji 1998
the Jiaxing canon as preserved in Meilin temple of
the Jiangnan region)
Songban Qisha dazang jing- Mingban Jiaxing dazang
jing- fence mulu fenlei mulu zong suoyin
Xinwenfeng chuban FRARAHRD RIRAT . W R 8 B A —
gongsi bianjibu sy E#k. 2 HE k. A T] (The Song-edition Taibei: Xinwenfeng chuban 1988
BoCE R A R4 Qisha canon and the Ming-edition Jiaxing canon:
the catalog of each volume, the catalog of each
category, and the general index)
Guoiia tushuguan Guojia tushuguan shanben zhi chugao-zibu
) & I3 5% [ 25 6 3% A EWIFE - T8 (A draft record of rare o ..
tecangzu edition books preserved in National Taibei: Guojia tushuguan 2000
0 5 AL b

Central Library)
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Table 1. Cont.

Compiler Catalog Place of Publication Publication
Date
Taibei: Chengwen chuban
Jinxing zang mulu yijuan 5 ¥8 H $%—%& (The (photoprint of the edition
Anonymous catalog of the Jiaxing canon, one fascicle) published by Beijing Kejing Chu 1978
in 1920)
Zhejiang daxue . o e £ A .
tushuwuan Jiaxing zang mulu 5% ¥LjEk H #% (The catalog of the Hangzhou: Zhejiang nd
AT A %ig% & Jiaxing canon ) (Excel sheet) daxue chubanshe e
Tokyo daigaku s0g0 toshokan shozo Kako
Yokote Yutaka #F#4, ,% ARRFBEEE ’é”é’ ) Tokyo: Tokyo daigaku dai gaku 2010
etc. ﬁ)‘”@z%/ \jii}ﬁmj: H ﬁ% (The Catalog Of the ]1ax1ng in jinbun shakai kel kenkyflka
canon as preserved in the General Library of
Tokyo University)
Investigation Report of Tokyo
daigaku 5080 toshokan shozo n
Banrenki ba daizokyo (Kako zo)
. Seikado bunko shozd Zuishd ji kyiizo R AR A (X3 i T iR
Yokote Yutaka BUFH, 54046 i 8 4 #57% (The collection of Kt (B BURE) (call no.: 2010
’ Ruiying temple as preserved in Seikado Bunko) 040-4514, Tokyo: Tokyo daigaku
daigakuin jinbun shakai kei
kenkytka): I.‘Mokuroku hen’
HE#Rs, pp. 473-88.
Suzhou: Xiyuansi cangjing lou
i A i
Xiyuan si tushuguan  Xiyuan si Jiaxing zang 76 &5 5858 (The catalog of hulcur.1 P A AR (t.hus 8
7 ] = [ 5 6 the Jiaxing canon, as preserved in Xiyuan temple) written on the hand-copied 1981
! catalog provided by the Xiyuan
si monastery)
Hanazono daigaku Makomosan Manjii ji Shozo Kako zo (Kako daizokyo) . o
kokusai zengaku mokuroku ¥ 1 73 75 55 Bk 56 BURR (3 B AS) H 8% Kyoto: Kawaklta insatsu, 2019
~ o . (collection of the Makomosan 2019
kenkyt sho (The catalog of the Jiaxing canon, as preserved in Maniti monastery, Japan)
TR K  [B] FE 227 1 B the Makomosan Manjii monastery) J y-Jap
Shoudu tushuguan guji shanben shumu
Shoudu tushuguan TR 8 5 A E H (The catalog of Beijing: Guojia 2011
R rare-edition books preserved in Capital Library of tushuguan chubanshe
China)
Jingshan zang Beiting: Guoiia
bianweihui Jingshan zang £ 1158 (The Jingshan canon) tushu ]uai Chub]anshe 2016
LA &
(Collection of the Thap Thap tit
+3&<F temple, Thi Xa An Nhon,
inxing zang mulu 5% ¥ H #% (The catalog of the _ '
Anonymous Jiaxing zang ( J Vietnam) LIEUQUAN T #, Issue: =~ May 2021

Jiaxing canon)

23. Shunhua: Shunhua
chubanshe JEfL H FR AL

Here, I will consider the writings of men and women Buddhist monastics of
the late Ming and early Qing—that is, from the Wanli (r. 1573-1620) through the Kangxi
(r. 1661-1722) reigns—including Chan discourse records, individual commentaries, and
other compositions. I will use these writings primarily to research the lives of these men
and women monastics and confirm their lineages of dharma transmission. I will use as
supplementary sources the Wudeng quanshu T.X§4 2 (Complete Compendium of the Five
Lamp Transmissions of Chan Genealogy), the Xu bigiuni zhuan L fr.Jé % (Continued Biogra-

phies of Bhikkhuni),” the Renming guifan jiansuo ku N4 #1#i4# % & (Buddhist Studies Person
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Authority Databases), the China Biographical Database (CBDB), and relevant journal arti-
cles. I will then organize these men and women according to the relationships between
their dharma lineages and by their different affiliations—such as to the Linji or Caodong
denominations—and I will integrate these data into figures. The organizational focus of
these figures is the Chan monastics whose works were included in the Jiaxing canon as a
genealogy of dharma transmission inheritors, including their disciples of various dharma
lineages who assisted in compiling discourse records or had their own writings included
in the canon, but it is inevitably not exhaustive. In the following figures, Chan monastics
who were men will be indicated by a black frame, those who were women will be indicated
by a black frame with a yellow note of their dharma name, and those whose writings were
included in the Jiaxing canon will be indicated with a red frame (including women).

Overall, a comparative view of these data allows us to see that the Linji denomination
was unmatched in its dominance, and although not as many women Chan monastics were
listed in the genealogies of dharma lineages as men, most of these women were affiliated
with the Linji denomination. The writings of the Ming—Qing period Chan monastics that
were included in the canon were also mostly of the Linji denomination, as can be seen more
precisely in the figures.

The overall view of the Linji dharma lineage in the late Ming and early Qing periods
can be summarized as follows:

Tracing back until Yuanwu Keqin [#1% 7. £ (1063-1135), through Yuansou Xing-
duan JGE 474 (1255-1341), this lineage expanded in the late Ming and early
Qing periods to Yueming Lianchi JJ BJiiith (1574-1639) and to his dharma heir
Chuiwan Guangzhen "X # H (1582-1639). The members of this lineage resided
primarily in the Sichuan-Huguang area. Guangzhen'’s disciples were Tiebi Huili
BRI (1586-1650) and Tiebi Huiji #i8E &% (1603-1668). After Huiji, this
lineage branched out to numerous disciples. However, there are no records of
women disciples in this dharma lineage, as seen in Figure 1.

Ak
(1574-1639)
R
(1582-1639)
[
[ 1
ey WENE
(1603-1668) (1586-1650)
[ I I I I I I 1 |
R gHzE EL T WUBE || E0EE || BEER || gupm || SEEE
(1614-1685) (1639-1707) (1611-1680) (1619-?) (1625-1697) (1611-1656)
[ II 1 [ I l I 1 | | I |
7 B || AR " o 5 1 me- SR it e 2l EERR
(1661-1717) (1634-?) (1625-1685)
ey || smw o e e

Figure 1. The dharma lineage of Chuiwan Guangzhen of the Linji denomination.

This lineage also traced its dharma transmission to Yuanwu Keqin but belonged to
the separate branch of Hemi An fi]% &, who was a disciple of Wuzhun Shifan f #Effi#
(1178-1249), and Hemi An’s disciple Fulin Zhidu &% (1304-1370), whose disciple
Bu'er Zhenji A~ — K[ primarily propagated the dharma in the Jiangnan cities of Hangzhou
and the Huguang region. There are no women disciples to be seen in this dharma lineage,
as can be seen in Figure 2.
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(1569-1631)

WFERE
(1580-1650)

Figure 2. The dharma lineage of Bu’er Zhenyji of the Linji denomination.

As for the other branch of Fulin Zhidu’s dharma lineage, that of Guzhuo Jun #i#ilif%,
this lineage was transmitted to Nanming Huiguang &% (1576-1620) and then to
Yuanhu Miaoyong %1% H (1587-1642). Disciples in this lineage included Jie'an Wujin
B (1612-1673) and Yichu Wuyuan —#]1&JC (1615-1678). This branch propagated
the dharma mostly in the Huguang and Zhejiang areas but reached as far as Fujian. There
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were many disciples of Jie’an Wujin, and most of them resided in the areas of Huguang,
Jiangsu-Zhejiang, and Jiangxi. The women disciples who received this dharma transmis-
sion included Mingxin Foyin B> . There also was a bhikkhuni disciple of Shanduo
Zhenzai 111§% E7E (1621-1672) named Shengdi Zhuo #Hifii. Bao'ru Yu # Wi E, who was a
disciple of Suhong Zhenli % 5 #.3, had a bhikkhuni disciple named Yun Guzong i i 7%,
but she had no writings incorporated into the canon. See Figure 3.

RO

(1540-1612)
R

(1576-1620)
=i

(1587-1642)

— [
NEEE —#iERT
(1612-1673) (1615-1678)

I

T
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(1621-1672)
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I
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Py = B HE =
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I I I
HE TRETT
(1618-?) (1621-1677)
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(1622-1677)

T

| ARERE |

KRIGRAE

[Cowe | [Coue |

[_]_\

| pES || csmma|

BEEH |

e E
(1671-1726)

TEAE
(1639-1708)

Figure 3. The dharma lineage of Yuanhu Miaoyong of the Linji denomination.

This dharma lineage was also traced back to Yuanwu Keqin and in the Ming
through Xiaoyan Debao %% j# 8% (1513-1581) and later Huanyou Zhengchuan %) 1E /2
(1549-1614). Three main branches of this lineage were those of Miyun Yuanwu % Z[E/{&
(1566-1642), Tianyin Yuanxiu KFEEE (1575-1635), and Xueqiao Yuanxin = i[E{F
(1571-1647). Miyun Yuanwu'’s lineage was the most influential of these. For details, re-
fer to Figure 4. Tianyin Yuanxiu and Xueqiao Yuanxin primarily propagated the dharma
in the areas of Jiangsu—Zhejiang, Huguang, and Jiangxi, and there are no records of there

being women disciples in these two dharma lineages.

RiEn
(1513-1581)

OHEM
(1549-1614)

EREE
(1566-1642)

BHEEE
(1575-1635) | | (1571-1647)

I
L] EHiE
(1608-1645) (16145-1675)

RIB g

R HRNER
(1064-1655) (?-1646)

1

I

I
ERTE

mATE
(1610-1683)

= [
ERNR RATN R
(1608-1663) \Ml (1614-1677)

‘ AW I

(1617-1679) | | (1616-1666)

LR
(1680-1751)

RER A

WS
(1665-1728)

[ I 1 1 I 1
X7 SRR [ BRI - WIS A,
(1624-1694) | | (1628-1682) (1620-1685) (1627-1705)

\ e

e Lk {333

I l 1] Il o | MRC ERL A ]
(1647-1727) | | (1642-1702) | | (1626-?)

(1626-1688)

Figure 4. The three dharma lineages of Yuanwu, Yuanxiu, and Yuanxin of the Linji denomination.

However, Miyun Yuanwu’s dharma linage flourished, as can be seen in Figure 5a
(‘Miyun Yuanwu’s Dharma Lineage (1)) through Figure 6g (‘Miyun Yuanwu’s Dharma
Lineage (7)'). Among Miyun’s dharma heirs were Shanweng Daomin LI£jiE

(1596-1674), Muyun Tongmen @[] (1599-1671), Feiyin Tongrong Zf&id %
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(1593-1661), Tongxuan Tongqi HXIE#A (1596-1652), Fushi Tongxian Ff1iHE
(1593-1667), Guxue Zhenzhe % H&# (b. 1614), Hanyue Fazang # H %5 (1573-1635),
Wuwei Ruxue ##5U15% (1585-1633), Poshan Haiming i 111#H] (1597-1666), Poshi
Wuzhuo A 155 (1609-1654), Chaozong Tongren #5%i@ & (1604-1648), Longchi Tong-
wei FE AT (1594-1657), Shigi Tongyun 1 #118 Z (1594-1663), Zhaojue Zhangxuel 53t

% (1610-1696; also called Tongzui i#¥), Shiche Tongcheng 1 Hif I (1598-1638), and
Ymgnmg Zhijing #5275, This dharma lineage is characterized by its continuous out-
pouring of talent and also by its many Chan bhikkhuni members, especially in the dharma
lineage of Shiche Tongcheng. Second to this was the dharma lineage of Shiqu Tongyun,
who transmitted the dharma to his bhikkhuni disciple Weiji Xingzhi {72 (d. 1672).
Xingzhi in turn transmitted the dharma to her bhikkhuni disciple Jingnuo Yue ¥t k.
There was also Fazhu Chang 74, a disciple of Tongxuan, who had a bhikkhuni dis-
ciple named Tongli Jing &4 (d. 1690), and Longchi Tongwei #EilliE i (1594-1657) had
a bhikkhuni dharma heir named Jizong Xingche 24817l (b. 1606). See Figure 5a. These
dharma heirs propagated the dharma primarily in the Zhejiang-Jiangsu region, but they
also extended their teaching to other areas, such as Fujiang, Jiangxi, Huguang, Shaanxi,
Shandong, Guangdong, and North Zhili.

The dharma lineage of Miyun Yuanwu’s disciple Poshan Haiming also flourished,
and this lineage mostly propagated the dharma in Sichuan, Guizhou, Yunnan, and
Huguang, with Sichuan being the region where this lineage was especially developed. Al-
though successors to this dharma lineage were abundant, like the dharma lineage of Chi-
wan Guangzhen, there are not any records of it having women disciples. See Figure 5b.

There were comparatively more bhikkhuni disciples in Hanyue Fazang’s dharma lin-
eage. For example, Poushi Hongbi |1 %Lﬂi‘ (1599-1670) had the bhikkhuni disciple Fayu
Ying £ Wi, and Tuiweng Hongchu 1B £j5Af# had three bhikkhuni disciples named Ren-
feng Jiyin 1= B EN, Baochi Xuanzong #{ #F X 4, and Zufu Xuankui #F X# of Lingrui
TR

Tuiweng Hongchu also had a disciple named Bo’an Zhengzhi 5¢/&1EE (Xiong
Kaiyuan f&B# 7t; 1600-1676), who had a bhikkhuni disciple named Daoyu i&i#. Also, Jude
Hongli 5,18 (1600-1667), who was also of the Hanyue Fazang dharma lineage, had a
dharma heir named Jubo Jiheng E?*jj 15, who had two bhikkhuni disciples named Lingxi
Rong % Effl and Huizhao Lian Ej# (Gudi Lian ##3#). Yimo Hongcheng —#R545%
(1575-1641) had a disciple named Huotang Zhengyan #i%# IE; (1597-1670), who had a
bhikkhuni disciple named Xiang’an Hui % & £. The dharma transmission of each of these
lineages is as shown in Figure 5c. This lineage primarily propagated the dharma in the
Jiangsu-Zhejiang area but also extended to Jiangxi and Huguang.

In addition, Fushi Tongxian ¥#f1i#HE (1593-1667) had a bhikkhuni dharma heir
named Gao Yuanqing =54, and Tongxian’s dharma heir Fayin Xingzhi % &17 had
a bhikkhuni dharma heir named Fuhui Ji ##if1%. Fayin Xingzhi’s dharma brother Quan-
shi Wo Z £ ik had a bhikkhuni disciple named Huikong £ *¥. This dharma lineage mainly
spread in the areas of Guizhou, Yunnan, and Huguang. Tongxuan Tonggqi ifi Xif#}
(1596-1652) had a disciple named Tianmu Chaozhi X H#% (1626-1685), who had a
bhikkhuni dharma heir named Zhaoqing Guang #j&t.. The members of Tongxuan’s
dharma lineage resided primarily in the Jiangsu—Zhejiang area but also extended to Jiangxi
and Fujian. The arrangement of Fushi Tongxian’s lineage can be seen in Figure 5d.
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Figure 5. (a) Miyun Yuanwu’s Dharma Lineage (1). (b) Miyun Yuanwu’s Dharma Lineage (2). (c) Miyun Yuanwu’s Dharma Lineage (3). (d) Miyun Yuanwu'’s
Dharma Lineage (4). (e) Miyun Yuanwu’s Dharma Lineage (5). (f) Miyun Yuanwu’s Dharma Lineage (6). (g) Miyun Yuanwu’s Dharma Lineage (7).
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The Feiyin Tongyong dharma lineage was also a thriving branch of the Miyun Yuanwu
lineage with many disciples who were mainly active in Zhejiang but also in Fujian and
Huguang. Feiyin Tongrong had a bhikkhuni disciple named Fajing Hao 1235k, and Ton-
grong’s disciple Benchong Xingsheng A<751T & (d. 1671) had a bhikkuni disciple named
Yizhen En —H . Xuzhou Xingsheng 174 (1600-1668) had a bhikkhuni disciple
named Juewu %15, Duguan Xingjing i /745 (1613-1672) had a dharma heir named
Shuijian Huihai 7K £, who had a bhikkhuni disciple named Shangji Ben 4. See
Figure 5e.

Muyun Tongmen 44 i@ [ (1599-1671; from Jiaxing) had a bhikkhuni disciple named
Yuanjian Xingxuan [E#17 % (1601-1673); her secular surname was Cao #, and she had
published yulu #E$% (‘recorded sayings’) and a nianpu &% (‘chronological biography”).
Another of Muyun'’s disciples, who was named Zhongpu Xingru 841741, had a bhikkhuni
disciple named Foji Yuan ##%7C. See Figure 5f. Muyun’s lineage developed in the
Jiangsu—Zhejiang area.

Shanweng Daomin LI §i& % (1596-1674) had a bhikkhuni disciple named Jueke Xin
B M1, and Jueke Xin’s dharma brother Lu’an Benyue ik &4 H (d. 1676) had a bhikkhuni
disciple named Tianyi Ju X—H. Yuan’an Benfeng iZ % 4{% (1622-1682) had a disciple
named Guliifan ##£#, who had a bhikkhuni disciple named Ziyong Chengru -4 i1
(b. 1648). See Figure 5g. Daomin’s dharma lineage was most active propagating the
dharma in the Jiangsu-Zhejiang area and also extended to the Huguang area.

Also, the dharma lineages of the Chan monastics of the Caodong denomination are
as shown in Figure 6a. Compared with the development of the Linji denomination, the
Caodong denomination was evidently not as big and powerful. Chan monastics of the
Caodong denomination also had fewer works included in the Jiaxing Buddhist canon com-
pared to the monastics of the Linji denomination. There are no records of bhikkhuni being
included in Caodong dharma lineages. Even when consulting Caodong works, such as
the Wudeng xuliie TLJE4ENE (An Abbreviated Continuation of the Five Genealogical Lamp Trans-
missions of Chan Buddhism) by Yuanmen Zhu 3% [']#} (1602-1655), Wudeng zuanxu T.58 #4545
(A Continuation of the Five Genealogical Lamp Transmissions) by Hanyu Kuan 5%
(1596-1666), or even the 1672 Zudeng datong K& K5t (The Comprehensively Unified Lamps
of the Progenitors) by Jingfu #£%, still no Chan bhikkhuni are to be found in the Caodong
lineages of Chan. Despite this, the Caodong denomination has had an important influ-
ence on the development of Buddhism in the Ming—Qing period both in China and abroad
(Chen 2020a, 2020Db).

Again, in terms of the development of various branches of the Caodong denomina-
tion, Dajue Fangnian K% 7 & (1552-1594) transmitted the dharma to Zhanran Yuancheng
HARIEE (1561-1627) and Yuancheng transmitted the dharma to Sanyi Mingyu — B I
(1599-1655), Ruibai Mingxue i [ ] %5 (1584-1641), Shiyu Mingfang 41§ ¥ 77 (1593-1648),
Mailang Minghuai 25K B1% (1586-1630), Ermi Mingfu 7% Biif (1590-1642), and others.
Each of their disciples can be seen in Figure 6b. The extent of their dharma propagation
was mostly in the Jiangsu-Zhejiang area, especially in the areas of Hangzhou and eastern
Zhejiang. There are also traces of this lineage in Huguang, Jiangxi, and even Shanxi.

In addition, those who inherited the dharma lineage of Wuming Huijing 1] &4%
(1548-1618) include Shouchang Yuanmi & & it (1548-1618), Dayi Yuanlai KGR
(1576-1630), Huitai Yuanjing M2t (1577-1630), and Gushan Yuanxian #1170
(1578-1657). Their respective inheritances can be seen in Figure 6¢c. This lineage prop-
agated the dharma over a large area that included Jiangsu-Zhejiang, Jiangxi, Huguang,
Fujian, and Guangdong. The members of this lineage were most numerous in the
Guangdong-Fujian area.
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Figure 6. (a) The dharma lineages of the Caodong denomination in the late Ming and early Qing periods (1). (b) The dharma lineages of the Caodong denomination

in the late Ming and early Qing periods (2). (c) The dharma lineages of the Caodong denomination in the late Ming and early Qing periods (3).
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3. The Writings and Written Records of the Women Monastics of the Chan
Dharma Lineage

The aforementioned is a summary of the dharma lineages of the Chan monastics
whose works were included in the Jiaxing Buddhist canon. The greatest number of Chan
bhikkhuni who were included in these dharma lineages, and whose works were included
in the canon, were of the Linji denomination. Most of them belonged to the flourishing
dharma lineage of Miyun Yuanwu. I have yet to find a single record of a Chan bhikkhuni
being included in a Caodong dharma lineage, as shown in Figure 6a, and further efforts
are needed. As seen in written records, there began to be more Chan bhikkhuni included
in dharma lineage genealogies during the late Ming and early Qing periods, with some of
them even having their recorded sayings included in the Jiaxing Buddhist canon.

Although men were still the primary rulers and leaders of society in the late Ming
and early Qing, from the monastic lives, livelihoods, Buddhist practices, and dharma lin-
eage inheritance of bhikkhuni of this period, together with what we can know about them
from records of their families, the people of their localities, the cities they lived in, and the
transitions of that time period, we can see that there was a gradual opening of society at
this time. Huang Jingjia ##{% says, ‘Chan Buddhism held a relatively equal and open
attitude towards women’ (Huang 2004, p. 133). The recognition that Buddhist enlighten-
ment is unrelated to gender provided bhikkhuni with more space for self-expression and
activity. Although there was a great disparity between the proportions of men and women
Chan monastics who could ascend the hall to give dharma talks or compile recorded say-
ings, the inclusion of the recorded sayings of women Chan monastics and their writings
in the Jiaxing Buddhist canon can be considered a major breakthrough in Buddhism. This
reflects the outstanding achievements both of these Chan bhikkhuni, as well as the support
and assistance provided to these women by the open-minded men of their families, and
of their local monastic and layperson communities. This support was a pivotal factor in
allowing for the achievements of these women to be seen and passed down to posterity.

Based on this perspective, I hope in this article to further elaborate upon the instances
of women Chan monastics being included in dharma lineages and having their works be-
ing published and passed down to posterity in the late Ming and early Qing, which have
contributed to the construction of their personal status and their abilities to have a voice.
This will allow for a more diverse, comprehensive, and accurate exploration of the fac-
tors involved.

In the late Ming and early Qing, the recorded sayings and works of women Chan
monastics published in either the Jiaxing canon or the Youxuzang X 4k (A New Supplement
to the Buddhist Canon) include the following;:

1.  Jizong Xingche had her sayings compiled by Ruichu Chaoxing ¥i #Ji#1¥: in 1656 with
the title Jizong Che chanshi yulu Z=4 AT 3% (The Recorded Sayings of the Chan Master
Jizong Che).

2. There are also recorded sayings of the bhikkhuni Zukui, preface dated 1670, enti-
tled Lingrui ni Zukui Fu chanshi Miaozhan lu % % JE tHEEFF AT 2D % (The Miaozhan
Cloister Records of the Chan Master Kuifu of Lingrui), recorded by her student Zhao 4
and others.

3. Zukui also had a work together with Baochi Xuanzong, entitled Songgu hexiang ji

NE A 24 (The Concordant Sounds Collection of Verse Commentaries),” also recorded
by Zhao and others,

4. The bhikkhuni Baochi Xuanzong also had her own published recorded sayings, pref-
ace dated 1673, entitled Baochi Zong chanshi yulu ¥¢ ¥ 484 i35 5% (The Recorded Sayings
of Chan Master Baochi Xuanzong), recorded by her student Ming Ying % and others.

5. The bhikkhuni Chaochen #¥§ (Yikui —#%; 1625-1679) had recorded sayings entitled
Cantong Yikui chanshi yulu 2:[7)— AT #% (The Recorded Sayings of Chan Master Can-
tong Yikui), preface dated 1680, compiled by Puming ¥ B and recorded by Mingjun
.
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6.  The bhikkhuni Diyuan Xinggang #&[# 17| (1597-1654) also had her recorded sayings
published under the title Fushi Zhiyuan chanshi yulu fR¥AKE #FfiEES% (The Recorded
Sayings of Chan Master Zhiyuan of the Fushi Closter), compiled by Shouyuan #%i%,
Chaosu 15, and others.

7. The bhikkhuni Yigong Chaoke /A #i¥] had her recorded sayings published in 1678
with the title Fushi Yigong chanshi yulu fRHliFE A #8ATi 55 8% (The Recorded Sayings of Chan
Master Yigong of the Fushi Cloister), recorded by Mingyuan #7t and others.

According to my analysis, the reason why the works of these Chan bhikkhuni were
included in the canon was, as mentioned before, closely related to their individual efforts
and the advantageous conditions of their backgrounds, family connections, dharma con-
nections, and regional connections. This also implies what Li Shi 22 pointed out in
her Ming-Qing guige huihua yanjiu W75 B 48 #HFFC (Research on Women Painters of the
Ming-Qing Period) on the importance of family connections as the key factor in whether
a woman painter would be included in a history of painting or in biographies of painters.
Li Shi writes:

On whether a woman of the Ming—Qing period was fortunate enough to be in-
cluded in a history of paintings, or in biographies of painters, the standard was
‘not to value the inheritance of painting style, the appreciation and collection
of their works, or their artistic achievements’; rather, it was their family back-
ground, such as whose woman, wife, or mother they were, and the circumstances
of their romantic relationships with men that were regarded as important...The
result of this was that some women who actually only barely proficient in paint-
ing, or who could not paint at all, were included in the records of such books
only because of the particular circumstances of their family or of some roman-
tic relationship...and the vast majority women painters who had no powerful
man in behind them were rendered invisible without even the slightest mention
(Li 2008, p. 10).

Itis undeniable that the publication and inclusion of the aforementioned women Chan
monastics’ recorded sayings in the canon were not infrequently closely related to their
family backgrounds. As shown in Figures 3 and 5a,c—g, the numbers of women Chan
monastics included in the various dharma lineages of the Linji denomination varied. Gen-
erally speaking, they mainly belonged to two dharma lineages of Miyun Yuanwu % == [ 1%
(1566-1642) and Yuanhu Miaoyong %% H (1587-1642). In Miyun Yuanwu'’s dharma lin-
eage, there were thirty-four women Chan monastics, with most being disciples of Biyuan
Xinggang, who was herself a disciple of Shiche Tongcheng. Also, in the lineage of Jie’an
Wujin /T #51 (1612-1673), who was a disciple of Yuanhu Miaoyong, there were four
Chan bhikkhuni. So, between these two lineages, there were a total of thirty-eight Chan
bhikkhuni. As mentioned before, this is based on the analysis of the data I have collected
so far and will be supplemented as I uncover additional relevant records.

Only seven of these thirty-eight women Chan monastics, or about eighteen percent
of them, had their recorded sayings or works included in the Jiaxing canon. Nevertheless,
this was a breakthrough in the development of Buddhism during the Ming—Qing period,
and this highlights the openness of the privately printed Jiaxing canon. Even so, only a few
of these bhikkhuni were able to be included in the canon, indicating that it was extremely
rare for a bhikkhuni’s works to be included. Some of these thirty-eight Chan bhikkhuni
who did not have their recorded sayings included participated in the writing and compila-
tion of the recorded sayings of other women Chan monastics whose works were included.
Some of these bhikkhuni have published recorded sayings and other works that were not
included in the canon, but these are quite few. Most of these women either had works that
were not passed down or had no written works to be passed down.

The dharma lineages of these above-mentioned Chan bhikkhuni and the status of their
writings are shown clearly in Table 2.
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Table 2. Lineages of 38 female Chan masters and their writings.
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Table 2. Cont.

1 2 3 4 5 6
©Shiqi Tongyun o8 o [ (Nun) Jingnuo Yue
P A (Nun) Weiji Zhi Je HERREL T i
©O(Nun) Yiran
Chaosu JE 12X 15
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. Shiche Tongcheng * (Nun) Qiyuan Xinggang et
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pAnitehi i JEAE 7 Rl JE— B
A ©(Nun) Yiyin
Chaojian J&—# it i,
(Nun) Yichuan
Chaolang
JEF) 11 B
(Nun) Guding
Chaozhen
JETh SR IR
@Longchi Tongwei * (Nun) Jizong Che
(HERIER G JEZEHE
©@Jiean Wujin ©®Shanduo Zhenzai (Nun) Shengzhuo Di
A I FAE JE i
R ) (Nun) Yungu Zong
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©Yuanhu Miaoyong Suhong Zhenli % 5. 5 # Baoru Yu #1E o
R Lianhua Kedu 3#1¢ 1] &
(Nun) Mingxin Foyin
JEH Ok

Note: All female figures are marked by a backgrounded color of pink. © Male Chan masters whose recorded
sayings and other works were included in the Jiaxing zang. * Female Chan masters whose recorded sayings and
other works were included in the Jiaxing zang. A Female Chan masters who were known to have recorded sayings
or other works that were not included in the Jiaxing zang. © Nuns who assisted in recording or compiling the
sayings of female Chan masters.

Table 2 shows the situation of the writings of thirty-eight women Chan monastics,
with only a few having clear records. However, the lack of any recorded works being
passed down does not indicate a lack of writing ability. But how to judge whether these
Chan bhikkhuni were able to write? Although there is a lack of sufficient and direct writ-
ten records, if we look at the backgrounds of these women and the bits and pieces after
their ordinations, we might be able to get a general idea of the overall situation. Although
not necessarily related to their writing abilities, it is possible to somewhat determine the
contributing factors of whether a Chan bhikkhuni was included in dharma lineage genealo-
gies by whether she had a family background that would have nurtured her literacy. We
can consider this together with other factors, such as the social capital of her interpersonal
relationships with other monastics and laypersons. These factors include her economic
and cultural resources.

In my previous study, I concluded that according to the Xu bigiuni zhuan, there were
sixty-two bhikkhuni with writing skills and works, such as poems, gathds, collected works,
or recorded sayings, who were located in the southeastern seaport cities of China from the
late Ming and early Qing periods before the Kangxi period. I added two more names I
found in the women section (guiyuan dian E#Z L) of the Gujin tushu jicheng T4l 5 bl
(The Collection of Ancient and Modern Books and Illustrations) for a total of sixty-four Chan
bhikkhuni of this period who had writings that were passed down to posterity. Except
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for a few who were born in the Fujian-Guangdong region, almost all, or about ninety per-
cent, were born in the Jiangnan region. Their activities after becoming bhikkhuni were
also mostly centered in Jiangnan seaport cities.* Benefiting from their convenient water
transportation networks; flourishing humanistic scholarly atmospheres; thriving publish-
ing networks that included the developed woodblock printing of bookstores as well as of
families and private presses and a circulation of books from both within China and abroad;
and prosperous commercial activities and maritime trade, seaport cities allowed for the
Jiangnan region to have more favorable conditions in regard to there being many talented
individuals and a great number of written works than compared to other regions. These
pluralistically diverse and open seaport cities and their social resources indeed provided
women with opportunities to show their achievements, be seen, and leave behind clear
records of who they were and what they did.

Of the thirty-eight women Chan monastics mentioned before who were included in
the dharma lineages of Chan, there is some overlap with the sixty-four bhikkhuni found
between the Xu bigiuni zhuan and the women section of the Gujin tushu jicheng, but many of
these sixty-four were not included in the dharma lineages of Chan. Clearly, it was not easy
for women to be included in the Chan genealogies, to say nothing of the challenges of their
works to be included in the Buddhist canon and disseminated. In order to further under-
stand the possible circumstances whereby these thirty-eight women Chan monastics were
included in Chan genealogies, I have organized some clues from their lives into Table 3.

Table 3. Lineage, background, and deeds of female Chan masters of late Ming and early Qing.

Place of Birth/Abode

Buddhist Nun, Family Background i s
Lineage Predecessor, and Social Class Wr;t;ggvalﬁ(hty Provenance
and Successor (by Birth)

Female Disciples in Shanweng Daomin’s LI #ji# % Lineage

Yongshou ni Ziyong

7K JET 7 (b. 1648), also
known as Ziyong (ni) ¥ % FIFINIK, ?ﬂﬂé@%\ﬁ W,

Ziyong Ru chanshi yulu,

1. Hangzhou (native of (Jé), Ziyong Ru %ZE&FI, /\}%i%t Eé A J. no. B465, 39: 4.831b;
Guandong [##{)/abbot  Ziyong Chengru ¥ 7 B4, " “‘%‘E_’% * Ziyong Ru chanshi Wudeng quanshu
of Biyun Yuan Bixia Ziyong & 17, /\’féﬁ% % ijj ) yylu . 107.664b; https://author
#HZEFiMonastery in Yongqing Ziyong 7K & 7% B, B FRWMATEES  ity.dila.edu.tw/person/
Hangzhou Predecessor: Gulii 157, BEE R, B2, (accessed on 16 June
33rd patriarch of Linji SRR, 2023; same below)
Successors: Fozheng 3%,
Foliang 5%
. . L Xu bigiuni zhuan 4.78;
2. Residing at Xiaoshan Pre?ea;}:sg)?’ fﬁar% \l(ue Unknown Wudeng quanshi, X 82:
L Nunnery in G L > : by 539¢; https://authority.
fiRfE A (d. u) of Linji dila.edu.tw/person/
- 3 P T Xu bigiuni zhuan 4.70;
3. Residing at Mingyin Jueke Xin EA{E, q /.
HI[H Nunnery in Zuili ~ Predecessor: Muchen Min Unknown Waudeng quanshu, X 82:

s

KPR (1596-1674) of Linji

380a; https://authority.
dila.edu.tw/person/

Female Disciples in Muyun Tongmen’s X ZZi# [ (1599-1671) Lineage

4. Changshu of
Jiangsu/Zhizhi B4
Nunnery in Yushan

J1l

Yuanjian Xingxuan [El#1T %

(1601-1673), also known as
Yuanjian (Ni) [B$(JE),
Yuanjian Yuan [El$ T, N
Yuanjian Xuan[H# X
Predecessor: Muyun
Tongmen U Ei#[" of Linji

nianpu 5%, yulu

SRS e i SE

Xu bigiuni zhuan 4.68;
Wudeng quanshu, X
94.397Db; https://author
ity.dila.edu.tw/person/
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Buddhist Nun, Family Background -, .
Place of Birth/Abode Lineage Predecessor, and Social Class Wr;t;g%?ﬂlty Provenance
and Successor (by Birth)
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Xu bigiuni zhuan 4.76;
Wudeng quanshu, X 90.
. Yizhen En —H 4, also 650b; https://authority.
" s/'Tsha'rly&% known as Taiping EnJSF- & dila.edu.tw/person/;
Nurineilpilg%\/ hu Predecessor: Benchong WP & A, https://digital library.
% i Xingsheng A 7817 mcgill.ca/mingqing/
(d. 1671) of Linji (I 2 25 1 B )
(accessed on 16 June
2023; same below)
s ERK L,
Fajing Hao 15 (d. u.), Q BRI,
also known as Sichan Hao B35 U I A 15 1 A Xu bigiuni zhuan 4.68;

9. Danghu & #l/Sichan
J# Nunnery in
Danghu

SR
Predecessor: Feiyin
Tongrong & FEif %
(1593-1661) of Linji

Wudeng quanshu, X 71.
353b; https://authority.
dila.edu.tw/person/

Female Disciples in Tongxuan Tonggqi’s il X i## Lineage

A B R A R,

. T =%, 2Btk
ingzhao Guanghao T NTTE C )
10. Yongjia 7k 3#/Baita ° ﬁgiéﬁ‘cﬂﬁ (d. 1g1.) :Eggﬁ %%T?ﬁe%ié, Xv%%lgn ;iZZ?Zu4'§2’
F¥ Nunnery in Predecessor: Tianmu 24K BB A (She 107.652a; https://author
Yongjia Chaozhi X FEH (b. 1626)  could be the daughter ity.dila edu tw/person/
of Linji of Zhang Xunye S
IRIESE.)
ﬁ)Eﬂ%iS?*fﬁﬁ. I/)\(/udbiqium’ zhtzan 1}3{8759,
Yinyue Xinglin EJ H 17 % iﬁ%éﬂg%@% udeng ZZ%ZS u, .
11. Yaojiang ‘ (d.u.) ) i L}jg—Eé %ﬁm Dﬁ%ﬁg Fulong Yinyue https://authofity.dila.e
#KIT /Fulong (R#E Predecessor: Tiantong E%Z%‘J'EH [ E2 i chansh? yulu du.tw/person/CBDB
Nunnery Tonggqi %%@.ﬁ.('1596—1652) 8 o L 2t EEDEEEJZ, © ARBEED ] AT B (https://digital library.
of Linji i @Eﬁli“ﬁ_ﬂﬁ; mcgill.ca/mingqing/
JERL L FHZE. (WS 2 VAR )
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12. Ruian Tongli Jing 3EH4 (d. 1690) T Xu bigiuni huan 4.85;
#ii %/Shuangzhen Predecessor: Zizhi 1/\1@ L %jjﬂf g §?€&%’ 108 665a'g h‘zt . //a1;thor
# i{ Nunnery in Ruian You 2 H (d. u.) of Linji ¢ ;o0-0008; NHps:
ity.dila.edu.tw/person/
Female Disciples in Fushi Tongxian’s 7% £ i# & Lineage

Fuhai Ji #F¥#% (d. u.)

Predecessor: Fayin

13. Zhenzhou Xlngchen% fii’lf (d. u) XVL\t/ b;'lqiuni zhua}riz 4.)8{0;

S : udeng quanshu,
Nurﬁéy/ ?r? Czlk?gfihou Successors: Xinghua Foguo Unknown 97.560b; https://author
Y Guang FULHH B, Foguo ity.dila.edu.tw/person/

Hongchuan Guang
i SR 5L18 5, Daci Che K247

14. Shanyin of L .
Shaoxing Gaoyuan Qing =i (d. u.) XVL\;LIZ;ZZYIZ/MI EZZZ;ZM‘L;L

B [2/Puzhao ¥ Predecessor: Fushi Tongxian a4 K. 18 quansii,
Nunnery in Rugao S (1593-1667) of Li 77.408a; https://author
g}ai & " £ ) of Linji ity.dila.edu.tw/person/
15. Jin Huikong %% (d. u.) X%ﬁ;ﬂgﬂ; igzggu‘l?;
#County/Xueluo H¥4E Predecessor: Quanshi Wo R T IR, 97.559b; https:/ /au’thor

Nunnery in Jin County

4K (d. u.) of Linji

ity.dila.edu.tw/person/

Female Disciples in Hanyue Fazang’s ¥ H i%5# Lineage

Zukui Fu chanshi

Zukui Xuanfu #H# % #F(d. yulu
u.), also known as Nun FH AT R A 85,
Zukui ¥, Jifu R, Zukui Lingrui Nizu Lingrui Nizu Kuifu
Fu #E5F, Ni Zu Xuanfu Kuifu chanshi chanshi Miaozhan lu, |
JEHL X #F, Ni Zukui Fu Miaozhan lu _no. B338, vol. 35;
16. Huzhou of FEALBERE, Zufu HL7T, S JC KB Lingrui chanshi Yanhua
Zhejiang §i//l/Lingrui Lingrui Nizu % % JE 41 AT, AL ﬁf"«EﬁiG juan),  ji,] no. B339, vol. 35;
Ty i Predecessor: Tuiweng Chu ) )”’$ o Lingrui chanshi Xu bigiuni zhuan 4.74;
ﬂfﬁﬁl_ll\lulﬁnery n S4B RET (1605-1672, . Yanhua ji Wudeng quanshu, X
uzhou - 8 e CQr . N
Lingyan % i Qf Suzhou) féiﬁ;ﬁ)amsfiﬁ 87'479ﬁé3gn1g\,]}mhan
Successors: Shizhao i/, hexiang ji https://authority.dila.e
Yuelin &, Zhenging #%iH, AR A du.tw/person/
Zhenying #ixi%%, Zhencheng (1 juan, with
PR, Zhenhong HRIE Co-autgojtri Baochi
)
‘Guixiu Jin Shuxiu’
Baochi Zon B 75 &g
Baochi Xuanzong # #§ % 4 chanshi yulu ?m' ) (‘Gentlewoman Jin
17 Tiaxi (d. u. ) also known as Baochi P 4 R R 5 Shuxiu’), in Guochao
= ]1fax1r1g (ni) ##¥(J2), Baochi Zong B A, (J€), Songgu huazheng xulu, juan 2;
5= Bl /Miaozhan 40 v > ; <] Guochao guixiu zhengshi
PhiENunnery in 77 F7##, Baochi Xuanzong BEIH K BEL 508, KT, hexiang ji i, juan 2; Xu bigiuni
Jiaxing * S LA, Jin Shuxiu 4t RGO, 2 A B 4 SR Zhiidn 4.75; Wudeng

Predecessor: Tuiweng Chu
IB$3f# (1605-1672) of Linji

(1 juan, with
co-author Xuanfu
LT

quanshu, X 87.47%a;
Runxiu Jinshu xiu;
https://authority.dila.e
du.tw/person/
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18. Residing at Longhu Daoyu i&i# (d. u.) Xu Vf};‘ﬁ?gl ZZZZ’;;LFZ;
JE#Nunnery in Wuxi ~ Predecessor: Boan Zhengzhi Unknown 105.631b- P(;gt 3 /muth
155 5EJE 1F 3 (1600-1676) of Linji R e
N o ) ity.dila.edu.tw/person/
Renfeng Jiyin 4= Jai5 E Xu bigiuni zhuan

19. Kunshan ..

[ ; ; (d. u.) " N g, Jiyin Renfeng yulu 4.74-75; Wudeng
F;;;iﬁ“;ﬁ%fhlm Predecessor: Tuiweng ”"‘lfgﬁ ﬁi“,ﬁé@ﬁ’ WS EN A L 555, quanshu 87.479b;
mY‘ f Ilﬁ; Honghchu — ) TEfR L. (1 juan) https://authority.dila.e

uteng &5 du.tw/person/

B £55L6#(1605-1672) of Linji

Lingxi Rong % Eft (d. u.),

Xu bigiuni zhuan 4.81;

Py also known as Nianhua Wudeng quanshu
Nia Eﬁ L{?lec{i:;g itn o Lingxi 3£ # B, Huarong CRERE, 103.621; Yushan heshnag
hua fnAeuinery e G A TE yulu, ] 40:19.608;
in Jiangdu {T.#f Predecessor: Jubo Jiheng https://authority.dila.e
E )5 18 (1605-1666) of Linji du.tw/person/
Huizhao Lian Z 3 (d. u.), SRR, £, igiuni :
21. Jinsha € ¥»/Gudi also known as Gudi Lian FAC H F AR AN it Xuve;‘ﬁzl: ! ZZZZZh4ﬁ81,
iffNunnery in i R, 103.6210; Httpe Jauthor
Suzhou Predecessor: Jubo Jiheng RN REEFEA, Vo.621C; hittps://7au
of Lini RN i ity.dila.edu.tw/person/

22. Chongming

Fayu Ying /i (d. u.),

Xu bigiuni zhuan 4.73;

H0Zideng (15 AOKIOWRBEBINBYING sy ot Wdeng quanshu
Nunnery in Pre decessc??‘ @goushi Bi HEBEE 83.455¢; https://author
Chongming w1 5991 670) of Linji ity.dila.edu.tw/person/

23. Hangzhou/Yun’an Xiang’an Hui %%% (d u) Xu blqzunz zhuan 480,

%% Nunnery in Predecessor: Huotang T e Wudeng quanshu

- . i Zhengyan ’ 103.619a; https://author
Wauling #F% #3 1E 4 (1597-1670) ity.dila.edu.tw/person/
Female Disciples in Shigi Tongyun’s £1 %78 = Lineage
Weiji Zhi HEAREL (d. 1672),
also known as Weiji (ni)
AT (J8), Xiongsheng Zhi
24. Yao- 225, Xiongsheng Xingzhi T, . Xiongsheng Weiji Xu bigiuni zhuan 4.90;
jlangkiT/Xiongsheng HESEATEL, Weiji Xingzhi @Eﬁ/%ggf%i%\)%% chanshi yulu Wudeng quanshu

K2 Nunnery in kAT 51 Marmapntg, o MEEAEEEATESE  95.389b; hitps:/author

Hangzhou Predecessor: Shiqi Tongyun - =T (3 juan) ity.dila.edu.tw/person/
HEIEE (1594-1663) of Linji
Successor: Jingnuo Yue
i

25. Jingnuo Yue #F##% (d. u.) zﬂﬁﬁtg;ﬁf%% i XVL\;L? ézznugn;i;t:;z]?fgé&

Hangzhou/Xiongsheng Predecessor: Weiji Zhi ek s s . v dila,
Nunnerv in Hanezhot f Lini ﬁi fﬁ@ﬁl{%gﬂﬁ, https://authority.dila.e

y & ot Linjt EREFE . du.tw/person/
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Female Disciples in Shiche Tongcheng’ s 1 #Lifi ¢ Lineage
Qiyuan Xinggang X [&17 /I
(1597-1654), also known as
Qiyuan (ni) #KE(J8),
Qiyuan Gang #LE I, Fushi
Qiyuan KAk, Fushi
Qiyuan Gang fRAfI#E I,
Fushi Gang fR¥ifil|
Predecessor: Jinsu Shiche S hi i 62
Tongcheng <38 A1 HLIE ¢ Jiawing fuz l};']hua'n' f
15 - Wanging yi shihui, juan
26. Jiaxing/Hu'an #If (1598-1638) of Jiaxing e T G 199; Fushi Yigong
Nunnery, Fushi Successors: Chaojian # 5., R A FRIF Qiyuan Gang chanshi yulu, ] no. B435,
Monaster ’ R in Chaochen #, Chaoke ,%%BL\E%‘EE%/A}}E i chansfzz yuju 39: 2.437, 439; Xu
Moi };ﬁi j# ¥, Puwen Shouyuan KEGTTIE, A2 2 IR 468 i 6% bigiuni zhuan 4.60;
e Y HFZIE, Yiran Chaosu S A Wudeng quanshu
th#Ai1TE, Yichuan Chaolang 72.354a; https://author
#¢)I[## M, Guding Chaozhen ity.dila.edu.tw/person/
4R, Baochi Chaozhan
& FFHHE, Langyue Mingnei
B H BN, Yuanyan
Tongmeng 2= it il 4,
Yingjue Chaogui # %1,
Chaoyi %, Chaoyin %,
Chaohui # &
Fushi Qiyuan
chanshi yulu
AR JAER Bl FT S 5
Yiran Chaosu 144815 (d. (comp. Shouyuan  Fushi Yigong chanshi
u.) $23#, Chaolang yulu, ] no. B435, 39:
27. Unknown Predecessor: Qiyuan Unknown #8, Chaoke 2.439; https://authority.
Xinggang of Linji ¥, Chaojian dila.edu.w/person/
# K, Chaozhen
4R, Chaochen
)
Puwen Shouyuan ¥ %% Fushi Yigong chanshi
(d. u.) . yulu, ] no. B435, 39:
28. Unknown Predecessor: Qiyuan Unknown Tbid. 2.439; https://authority.
Xinggang of Linji dila.edu.w/person/
Yigong Chaoke &A%
.. . (1614-1661), also known as Fushi Yiconeo chanshi
29. Jiaxing/Fushi Yigong (ni) %2 (/2), v yulu,]n(()g. B§35, 39: 1,
Monastery in Meixi . 9 e Fushi Yigong ! S ;
HHZ. Bore M Kuiying #3%, Yigong Ke 5 4 B chanshi yulii 5; Fushi Zhiyuan chanshi
Nunne,ry in Nanxun # ¥, Fushi Yigong RIS A P AT E 3% yulu, ] no. B210, 28:
i N H 2.439; https://authority.

Predecessor: Qiyuan
Xinggang of Linji

dila.edu.w/person/
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Yikui Chaochen —#HIx IR .
(1625-1679), also known as  FEEUK Al A M A 2 é‘” T‘W"g.sz‘lz 4'7h7 ;
N 1 ?,%ﬁ /\i%ﬁlﬁ antong .zguzc ansni
Yikui (ni) - #(Je), Ylk}ll . = e ol xingshi, in Cantong
30. Jiaxing/Cantong Chen —#, Cantong Yikui E s % N T Cantong Yigui Yikui chanshi yulu, | no.
£:[d] Nunnery in Z[F—$ [ E%ﬁ)$7|:¢?a i chanshi yulu B436, 39: 16a; Fushi
Jiaxing Predecessor: Qiyuan 75 i ?\, QJJH%E &/ S [F] —PEMEAEESE  Zhiyuan chanshi yulu,
Xinggang of Linji %@ i %‘ﬁgﬁ' juan 2; Wudeng quanshu
Successors: Puming %11, %%’@ By 93.552¢; https://author
Mingjun {2 = ity.dila.edu.tw/person/
e , Yiyin Chaojian — ¥t 5, Xu bigiuni zhuan 4.76;
3}\% Residing gllg-lu}?n (d. uw) R Taishan pozi song Wudeng quanshu
Murmery and rushl Predecessor: Qiyuan ) SR 93.517¢; https://author
onastery in Meixi Xi L T
inggang of Linji ity.dila.edu.tw/person/
Yichuan Chaolang /1| B Fushi Zhiyuan chanshi
(d. u.) Fushi Qiyuan yulu, ] no. B210, 28:
32. Unknown Predecessor: Qiyuan Unknown chanshi yulu 2.439; https://authority.
Xinggang of Linji dila.edu.w/person/
Guding Chaozhen 7 i ik Fushi Zhiyuan chanshi
(d. u) . yulu, ] no. B210, 28:
33. Unknown Predecessor: Qiyuan Unknown Tbid. 2.439; https://authority.
Xinggang of Linji dila.edu.w/person/

Female Disciples in Longchi Tongwei’s #Eithiffi{l Lineage

34. Hengzhou
#7JH/Huideng E4%
Monastery in Suzhou,
Pudu ¥ & Nunnery in
Xinghua #t,, Shanhu
% Nunnery in
Danghu 4]

Xingche M2, (stylename:
Jizong Z=44; b. 1606), also
known as Xingche 174,
Jizong (ni) Z£44(J8), Jizong
Che Z454, Mingche B,
Jizong Che 4481
Predecessor: Longchi Wei
HEIRE (1594-1657)

Jizong Che chanshi
yulu

TR AT 5%
(2 juan)

Jizong Che chanshi yulu,
Jno. B211, 28: 1.442;
2.453; Xu bigiuni zhuan
4.66; Wudeng quanshu,
juan 72; https://authorit
y.dila.edu.tw/person/

Female Disciples in Jiean Wujin's /8 #1& 1 Lineage (1612-1673) (Heir to Yuanhu Miaoyong # 14 i (1587-1642))

35. Residing at Zengfu

Shengzhuo Di Z it (d. u.)
Predecessor: Shanduo

Xu bigiuni zhuan 4.80;
Wudeng quanshu

ﬁ. Nul'ulgry in Zhenzai LLI$% F(E Unknown 102.609a; https://author

Qishui #i/K (1621-1672) ity.dila.edu.tw/person/
Yungu Zong #i it 5% (d. u.) Wudeng quanshu

36. Unknown Predecessor: Baoru Yu Unknown 108.670c; https://author

TIE (d. u.) ity.dila.edu.tw/person/

37. Huaian Lianhua Kedu &£ AT (d. WEZHKET. QH, Xu bigiuni zhuan 4.72;
% [Lianhua u) DIFsE TR TR Wudeng quanshu

##{£Nunnery in Predecessor: Jiean Wujin FETT-bR, HAQ B IRER 81.447b; https://author

Xiuzhou 71 I FEfEHE (1612-1673) of Linji AT H B ity.dila.edu.tw/person/
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Mingxin Foyin BICv# 3% (d. ﬁﬂgﬁijﬁ Xu bigiuni zhuan 4.73;
38. Puzhen A of & Te7a H Yz i Wudeng quanshu
wZ:lklffﬁ%/Mmg?nl Predecessor: Jiean Wujin of REHZK. S 7%&%/111?], 81.447b; https://author
unnery in uti Linji L EAE, ity.dila.edu.tw/person/
Jﬁ?’i%ﬁﬁ?ﬁ %52,
AT .

Table 3 shows that for many of these women, there is still a lack of clarity regarding
the family backgrounds and the circumstances of their written works, while we have com-
paratively detailed information about the lives of seven of them —here numbered 1, 16, 17,
26, 29, 30, and 34; these are the same women who had their recorded sayings included in
the Jiaxing canon. Details regarding the family backgrounds, reasons for monastic ordi-
nation, and the support from monks and laypersons as well as other social support that
facilitated the publication and inclusion of their recorded sayings in the canon for these
seven are analyzed more specially in one of my previous studies:

Looking closely at these seven women Chan monastics whose recorded sayings
were included in the canon, we find that, except for the bhikkhuni Jizong Xingche
and Ziyong Chengru, most of all these women were born in seaport cities of the
Jiangnan region, especially Jiaxing, and all of them were from eminent literati
families or the families of officials. It was not just these women Chan monastics
themselves; the famous officials and gentry who supported them and those who
wrote prefaces to their recorded sayings or encouraged their publication were
also mostly from Jiaxing or other cities around the Jiangnan region. It can be seen
thata combination of geographical location, family connections, and dharma con-
nections was an essential prerequisite for these few women Chan monastics to
have their recorded sayings published and included in the Buddhist canon to be
disseminated (Chen 2022, particularly Part 6).

Number 24, Weiji Xingzhi {721 (d. 1672), was a dharma heir of Shigi Tongyun
1478 E (1594-1663). She authored her Xiongsheng Weizhi Chanshi yulu /i B8 Y g Fifi 55 5%
(The Recorded Sayings of Chan Master Xiongsheng Weiji) in three fascicles, but her text was
not included in the Jiaxing canon. And although numbers 27, 28, 29, 32, and 33 were not
included in the transmission genealogy of the Wudeng quanshu, number 29, Yigong Chaoke

F AT (1614-1661), had her recorded sayings Fushi Yigong Chanshi yulu (RS /A (i
§% (The Recorded Sayings of Chan Master Yigong of Fushi Cloister) included in the Jiaxing canon.
At the same time, it is clearly stated in the Fushi Qiyuan chanshi yulu RHiACE {8655 55
(The Recorded Sayings of Chan Master Qiyuan of the Fushi Cloister) that Yigong Chaoke was
a dharma heir disciple of Qiyuan Xinggang (1597-1654) of the thirty-seventh generation
of the Linji dharma-lamp transmission; Yigong Chaoke received recognition of dharma
transmission within a community of women Chan monastics, and so, this study clearly in-
dicates the lineage of her dharma transmission inheritance (Su 2003, p. 24; 2008; Guo 2010).
There are five women Chan monastics mentioned in the recorded sayings of Qiyuan Xing-
gan, all of whom were Qiyuan Xinggan’s disciples who were also writers; most of them
were engaged in recording and compiling Qiyuan Xinggan’s recorded sayings, as shown
in Table 3.

The family backgrounds are unclear for the women I have numbered 2, 3, 5, 13, 18, 35,
and 36. For the others, there are mostly only the following few details about them. Num-
ber 4, Xingxuan Yuanjian 17 % [El$fi, was a woman of the Cao # family of Changshu 7
(Jiangsu). Number 6, Shangji Ben FH#7, was a woman of the Jin 4 family from Lushan
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# 1l (Henan). Number 7, Juewu %1%, was a woman of the Zhao # family of Hangzhou
B (Zhejiang). Number 12, Tongli Jing i##84{ (d. 1690), was originally surnamed Chen
Bt and was aunt-in-law of Lin Meisheng #JE% (i.e., Li Qihong # 75 from Rui'an %fi%Z,
Zhejiang). Number 14, Gaoyuan Qing = Ui, was a woman of the Jin 43 family of Shanyin
Lthf% (an ancient name for Shaoxing, Zhejiang). Number 15, Huikong %%, was a woman
of the Wang T family of the Yin %] prefect (Zhejiang). Number 21, Huizhao Lian [,
was a woman of the Sun 4 family of Jinsha 4:¥ (Jiangsu). Number 22, Fayu Ying, 72 /M i,
was a woman of the Guan # family of Chongming 5% (Zhejiang). Number 23, Xiang’an
Hui £ # %, was a woman of the Zhuang jit: family of Wulin #{i#k. Most descriptions only
go so far. With such limited information, it is necessary to search for possible indirect clues
by inference to supplement what we can know about the identity and doings of some of
these Chan bhikkhuni.

4. From Daughters of Eminent Families to Bhikkhuni of the Chan Lineage

As mentioned earlier, the identity and life events of quite a few of these women Chan
monastics are unclear, but by exploring possible clues, we might be able to gain a little
more clarity. Take number 4, Yuanjian Xingxuan, for example. There is an entry for her in
the sixth fascicle of the Zhengyuan liiejiEJ5E& 5 (Collected Outline of the Orthodox Source’),
entitled “Yushan zhizhi ni Yuanjian Xuan Chanshi’ B 11| B ;7 Jé [FI$ X #Hfi (‘The Directly-
pointing (to enlightenment) Chan Master bhikkhuni Yuanjian Xuan of Mount Yu'):

A woman of the Cao family of the city [of Changshu 7 #], Yuanjian renounced
family life when she was a child, and she went to Baoguo to receive full monastic
precepts. She strictly observed the precepts. At first, Yuanjian visited Miyuan
Yuanwu, and after paying her respects to him on several occasions, she raised
a fist. Miyuan then hit her with his stick and said, ‘What’s this?” Yuanjian
said, ‘A thousand sages wouldn’t understand’. Miyuan said, ‘Let it go’. She
said, ‘Let go of what?’ Miyuan then left. Later, Yuanjian went to Muyun Tong-
men to receive the dharma, and she went into seclusion on Mount Yu. One
day, Huang Chunyao, presented literatus [jinshi], came to her gate and inquired
of her, saying, ‘I have long admired this gatekeeper’. Yuanjian said, ‘I who
am lacking in the Way will never understand’. The literatus said, ‘As soon as
you open your mouth, there’s a tangled mess of the vines of language; I want
you to show it all to me’. Yuanjian said, ‘Let it go’. The literatus was over-
joyed. BZH R4, M, B2 R, BIFH. W2eRE. 8RR R,
MR, H R EE? BE, TEAR. 1HE, BCRE . B, BN E AR
fEJ5IR. Radb m s, MR B, BVERRIE L — H 2R, M, AGE . #iE,
FUEMAN. HE, RO B EE, AR, BIE, BCRE. KM (Jiyuan,
Liaozhen, and Dazhen 1975-1989, 6:40a23-b4).

According to the Mingshi W] 5 (History of the Ming), the literatus of this story, Huang
Chunyao # V£ (1605-1645), was from Jiading 5% €. His courtesy name (zi ¥-) was Yun-
sheng Zi“:. He was awarded the jinshi degree in the sixteenth year of the Chongzhen 524
reign (1643). When the capital of the Ming fell to the Manchus and the Prince of Fu &+
established a southern capital, all the jinshi went to be appointed as officials except for
Chunyao, who did not go to be considered for a position. When the southern capital of
the Ming also fell to the Manchus, as well as Jiading, Chunyao ended his own life together
with his younger brother Yuanyao Jif##. This was on the twenty-fourth day of the seventh
month of the Hongguang reign (1645). Chunyao’s writings include the fifteen fascicles of
the Tao'an ji Wi # 5 (Tao'an Collection). His followers gave him the posthumous title Zhen-
wen F{ 3.

When Jiading was massacred, it was recorded:

In this battle, more than twenty thousand people died inside and outside the
city. Among the literati were Hou Dongchang, Huang Chunyao, [and] Gong
Yongyuan. Among those who had been successful candidates in the provincial
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civil service examination (xiaolian 2% k) was Zhang Ximei. Among those who
had been successful candidates in the national civil service examination (gong-
shi H 1) was Wang Yuncheng. Among those who had been successful candi-
dates in the county civil service examination (gingyi i #5) were Huang Yuanyao,
Hou Yuanyan, Hou Yuanjie, and seventy-eight others. At that time, a count-
less number of filial sons and grandsons, chaste husbands and loyal wives, tal-
ented men, and beautiful women were killed by arrow or blade. This unfore-
seen calamity was unprecedented in the entire history of the district. &% tH,
WRNANIEE —EER . FEARRIGIR Y . S JRATIE MRS E, R LRI EE
FE, BRRBORE . ool poniBeEt )\ KR 7 RE%. ARME. 47
FEN, BRSNS AR R LA R 2 SR O

Huang Chunyao and many other scholars died during the massacre. According to
the postscript by Bao Tizhai fi##7% in the Taoan shiji Bl 554E (Tao'an Poetry Collection):

The foundations of Huang Chunyao’s learning were Chan Buddhism, and from

the beginning, this is never something he denied. His brilliant discussions all got

to the meaning of Chan, and it is not at all that he was using Chan to clarify Con-

fucianism. [...] Of all of the records of my teacher that I have compiled, the ma-

jority are the sharp hits and shouts of the Chan school. Wi %42 52, A5,

TRPIAN Fg. RBREGERGR#, RTINS, OFARAERECAWIAR. ... P AR, 7R K

PR R SRR .

We can see that Huang Chunyao liked to inquire into Chan in his daily life. In his
poetry collection, there are poems about Mount Yu, such as “Yushan chi hurou zuo’ 11112
JEPIfE (‘Eating Tiger Meat on Mount Yu’) (Huang 1676, 4:11-12) and ‘Jiuri deng Yushan
yuyu su Xingfu Chanyuan ershou’ Ju H % EZ 11138 i 15 B4R #E[5E — & (‘Two Poems on Get-
ting Stuck in the Rain and Staying at the Xingfu Chan Monastery while Climbing Mount
Yu for the Double Ninth"). Although it is unclear which year Huang Chunyao climbed
Mount Yu, in the first of these two poems is written:

The tranquil hue of the abyss; this emptiness is always present day or night.
BRI A

A night of thunder and rain; the haze of primordial chaos.

A
it

L CLET
Sipping tea and talking together about how nothing is born or dies.
R S A

Paying full respects and still looking up to the preeminent hero. (The monks took
out an image of Zibo Zhenke fi ti %41°& A1%). (Huang 1676, 6:11-12)
18 AL TR 25 TR

Zibo Zhenke %A1 3.1 (1543-1603), who initiated the printing of the Jiaxing Buddhist
canon, was clearly venerated at the Xingfu Chan Monastery on Mount Yu and by the
monks who lived here. Certainly, Huang Chunyao must have also known about Zibo
Zhenke and his work to publish a Buddhist canon. The publication of this Buddhist canon
was major news around China and especially for the literati of the Jiangnan region who
contributed a considerable amount of labor and material resources. Although seemingly
unrelated, perhaps this occasion when Huang Chunyao’s climbed Mount Yu for the Dou-
ble Ninth Festival of an unspecified year was the same time he knocked at the gate of
Yuanjian Xingxuan during her period of secluded practice on that mountain.

The aforementioned entry of Yuanjian Xingxuan continues:

Qian Qianyi’s #2521/ (i.e., Qian Qianyi #¥#i%i [1582-1664]) wife asked, “What is

the return of all phenomena to oneness, and where does oneness return?’ Yuan-

jian said, ‘“The beautiful waters are beautiful year after year, and the verdant hills

are verdant year after year’. Yuanjian was notill on the eleventh day of the second

i
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month of the guichou year of the Kangxi reign (1673), but she suddenly ordered
her head to be shaved. She took a bath and changed her robes. Then she sat in the
lotus position and uttered the following gatha: #8541k N[, “anfil & V5w —,
— BT ? BIE, A KT, TR BRI I A+ H, IR, B,
R A, BRALFR B
For seventy-three years I have borrowed false names,

L =R
and not a single thing could be agreeable to me.

T IE—ETES

Now the four elements [of my body] are dispersing in accordance with their func-

tioning,

1545 U K FE % i
I have already said goodbye to the donors.

I PR AR S

Then she looked happy as she died. She has recorded sayings and a chronological
biography that are circulating in the world. ZG28MAL. (FEED) « (FEE) 17 (Jiyuan,
Liaozhen, and Dazhen 1975-1989, 6:40b5-9).

Qian Qianyi was a famous scholar of the late Ming and early Qing periods; his wife
here was probably Liu Rushi ¥l 41/& (1618-1664). Qian Qianyi had close contact with Bud-
dhist monastics and laypersons in various places throughout the Jiangnan region in the
late Ming and early Qing periods. He also claimed to be a lay disciple of Zibo Zhenke, and
he enthusiastically assisted in the later stages of the publication of the Jiaxing Buddhist
canon with great effort.”

At this point, although the family background of Yuanjian Xingxuan is still unclear,
from her interactions with a famous literati in the Jiangnan region, her birth in Chang-
shu, her activities on Mount Yu of Changshu, that her teacher Muyun Tongmen 4% 2= i@ [']
(1599-1677) was also from Changshu, and that she transmitted the dharma in seaport areas
such as Jiaxing, we can see that she was deeply supported in her whole life of Buddhist
practice and by her regional connections. Of course, Yuanjian Xingxuan’s inclusion in
the dharma lineage of Chan was due in no small part to her teacher’s recognition of her
outstanding achievements in personal cultivation. She also had recorded sayings and a
chronological biography that she left to the world, but unfortunately, these publications
are no longer extant. We can see that Yuanjian Xingxuan was an abundantly talented and
perceptive woman who stood out for her refinement.

Number 7 is Juewu %15, also known as Miqi Chaochu % HUE¥]. Juewu was in the
dharma lineage of Xuzhou Xingsheng M #1744 (1600-1668). The Wudeng quanshu writes
that she was ‘a woman of the Zhao family of Hangzhou’ #t2# [X%. I was unable to find
the exact identity of Juewu'’s secular family, but in the recorded sayings of Xuzhou Xing-
sheng, there is a verse, “Yu Juewu shangzuo (gengzi Miqi)’ 81515 [ )i (58 % 1) (‘Present-
ing to Elder Juewu (changing her courtesy name [zi 5] to Migi % ")), in which is written:

You came to Nanping

2w AR
Like a wonderful friend who saves me even before I ask for help.

TR NG K
I was ashamed I had no pure offerings,

TR i
I delighted only to silently observe.
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You ran around to Chan temples here and there looking for a popular place,

HE I AE [T e
You mixed up the yellow bell for the earthenware-pot drum.

i SR L AT
Since you haven’t yet recognized the tiger of the Buddha,

EN PN

How will you avoid Zhaozhou’'s dog?
SR 1

Understanding the dharma is knowing cautiousness,

A A
Never act carelessly.

5 i A
You can understand my idea,

AT TE
A relationship can only last if it’s extremely intimate. (Xuzhou 1987, 2:375¢)

ESUWEL YN

From this, we can know that Juewu (Miqi Chaochu) based her Buddhist practice some-
where in the mountains to the south of West Lake in Hangzhou. We can also see that she
had a close relationship with Xuzhou Xingsheng, who highly valued and approved of her,
and that she was no ordinary person.

Number 8, Yizhen En —¥.& (also known as En of Taiping Convent X&), was a
daughter of Wang Jizhong F 7= (1574-1646) of Shaoxing. Wang Jizhong’s given name
was Siren T, Jizhong 2= was his courtesy name, and his alternative name was Suidong
. Wang Jizhong was an eminent literatus of Shaoxin, who was in frequent contact with
other famous persons and literati of the Jiangnan region; he was good at poetry, calligra-
phy, and painting. He had eight sons, and three daughters named Wang Jingshu £ ##i#l,
Wang Duanshu T, and Wang Zhenshu F Hifl. Wang held the highest regard for
his second daughter, Wang Yuying + ¥, whose given name was Duanshu %iiil. Deng
Hanyi 56 1#% (1617-1689) described Wang Duanshu as follows:

Wang Jizhong of Shanyin had eight sons, but only his daughter Yuying followed
in her father’s footsteps by using her talents to be skilled at poetry. At first, she
was able to stay at the Qingteng Study of Xu Wenchang, and later, she resided at
Wushan in Hangzhou. She never held back, whether she was exchanging verses
with luminaries everywhere, wielding her writing brush in front of her guests,
or in the same room contending with a stag’s tail (an implement held in discus-
sions). IEFEFEEAEA/\T, ML EMAEEE, 84 T YIRRCRERES
RlEZ, #ERWRZ S, BT ARAEN, SEEZ. FEARERASE
(Ruan 2002, 40:471).

There is also the following description of Wang Duanshu by Chen Qinian Ffi}4F
(1626-1682):

Wang Duanshu of Shanyin has a straightforward temperament, and she is espe-
cially strong at the study of history. Her father, Jizhong, would often caress her
lovingly and say, ‘I have eight sons who are not as cultivated [combined] as one
daughter’. IL[EF 5, BAELE, LR LS. KFERFENEML, B, A\,
NG —+%’ (Ruan 2002, 40:471).
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Wang Duanshu lived up to her father’s wishes by having poetry correspondences
with famous people everywhere, giving free rein to her poetic talents, producing many
compositions, and even gaining the reputation of the best woman poet in the southeast
(Zhou 2002, 10.622). Wang Duanshu married Ding Zhaosheng ] %% of Qiantang 3, so
she was the daughter-in-law of Ding Qianxue T ¥2%% (d. 1627). There is a record that states:

Wang Duanshu’s courtesy name was Yuying, and her alternative name was Yin-
gran zi. She was the daughter of Mr. Suidong (Siren), and she was married to
Ding Zhaosheng. She had broad learning. She was skilled in poetry and prose.
She was good at calligraphy and painting; her specialty was painting flowers
and grasses with sparse and forcefully beautiful brushstrokes. During the Shun-
zhi period, there was a desire to follow the precedent of Madame Cao Dagu,
and Wang Duanshu was invited to the emperor’s quarters to teach all the con-
cubines and primary wives. She refused this. She died when she was more
than eighty years old. As for her works, there is the Yinhong ji W44 (Collec-
tion of Red Chants) and the Huazheng ji #f#{#% (Records of a Compilation of Painters).
FI, 7R SRR T SRR A T ot B T AR R RO R,
RIMER, BEHS. AT, SUIRE REHE, AT HGHRILE. AR TIEZ,
AE N8, FH (WAL . (EfEE) (Feng 2001, 16:194).

Wang Duanshu was a talented woman who was proficient in poetry and prose as well
as painting and calligraphy. With all that has been said, Wang Duanshu never renounced
family life to become a bhikkhuni in her more than eighty years of living, and so, Yizhen
En — ¥ & was not Wang Duanshu. I looked it up, and it seems that Yizhen En was Wang
Duanshu’s older sister, Wang Jingshu £##il. Wang Jingshu was also known as Yizhen

Daoren —Hi# A, Yuyin £FE, Shi Jinglin %, and Yinchan zi f&i#1.° The Mingyuan

shihua % W%kt (Poetry Notes of Eminent Ladies) states:

Wang Yuying (Jingshu) of Shaoxing. Her alternative name was Yinchan zi. She
was the daughter of Wang Siren, who was an assistant commissioner (gianshi
#9%) of the former Ming dynasty. As for her writings, there is the Qingliang
Collection. When her husband died, she preserved her chastity. Her ‘Qiuri anju’
K H#E (‘Autumn Cloister Dwelling’) says: LLF2 T K FE, FFi, SEFEMEE T, ZHi7HH
SHREME L, FAHRE. R B AT (KO&EE) =:

I pass the late night in an empty room

PR
Living as a hermit on a bed in the autumn.

e bih— R AK
Old, cold, colorless moss.
Clear rivulet; flowing fast in its shallows.

PESTpE 31/ ¢)
Dust swept up with red leaves;

JEE B AL B 4
A mind taken in by white clouds.

LA
Hearing the migrating wild geese in the desolate autumn winds,

il 265 FER AL e

Adds ten thousand bushels of sorrow.

AR B TR
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Her younger sister was Yuying KBt (Duanshu i), whose alternative name
was Yingran zi BRR. She was the wife of the scholar Ding Zhaosheng. Her
writings include the Yuyingtang Collection and Yinhong Collection (WkTEHE, Hiifl,
SRIRART, AR T EEEE . FA (EEE) o (BALEE) ) (Shen 2002, p. 320).

In the Wanging yi shihui WiFE 550 (Little Evening House Poetry Anthology) is written:

Her courtesy name was Yuying % [&. Her alternative name was Yinchan zi F&E## 1.
She was the eldest daughter of [Wang] Siren ff and wife of Chen Shurang

B 151%). She had the Qingliang Collection and the Qingteng Studio Collection. |...]

Yuyin was widowed when she was young. Her poetic ability was on par with

her younger sister Yuying KB, but her reputation was overshadowed by Yuy-
ing. FEEE, SREEALT, WHLIEEA. BMERL, BE#=. Ai5nk. THERE

[ | EFES5E, S A SOk S AR fl, 44 % KL (Shen 2002, p. 320).

Perhaps being bereaved because of her husband’s death at a young age caused Wang
Jingshu to renounce family life and become a bhikkhuni hermit, and this is why she was
not as famous as her younger sister. We can know from this that Yizhen En of the Taiping
Cloister in Wuhu was born to a multitalented and prestigious literati family.

Regarding number 9, the bhikkhuni Fajing Hao %15, there are more detailed records
on her in the Wudeng quanshu than for other Chan bhikkhuni. For example:

A daughter of the Sun 4 family of Danghu &, her father was Master [Sun]
Linwu 4 &# of the Board of Waterways 7K. Her mother dreamed that it was
allowing a strange monk from the western regions stay for a night that led to
her birth. In her childhood, she was peculiarly outstanding, and she liked to
take after her father and read his documents. After she grew up, she assisted
her father to go and manage the tariff administration of the port of Wuhu #i8].
Not long after marriage, she came to realize that the ways of the world were un-
yielding, and she requested to shave her head. Her father permitted this. She
then went to get the support of Feiyin [Tong]rong #[E[i#]% of Jingshan 15 (L
to wear the robes and receive the full precepts. &4 KL, X AKHMEEIEA,
BRSO PUR MBI ME. YR, AP AACE, RAMESCH ERBMEL PR,
FOHAHER,  JhaEdIEE, KiF, BRI EEAEEE R (Jilun 1975-1989,
71:353b23—c2).

According to this, it is clear that Fajing Hao was born in the family of Sun Linwu, a
Board of Waterways official in Danghu, part of the prefecture of Jiaxing. From a young
age she ‘liked to read her father’s documents’ and was able to assist his father in managing
the tariff administration of the port of Wuhu. Her ability to assist her father in his official
duties shows clearly that she was a capable reader and writer. The port of Wuhu was a
busy hub of transportation and trade, as shown by the seven-character quatrain poem of
the Yongzheng period by Li Chonghua Z*# #: (jinshi: 1724), entitled “"Wuhu guan yebo’
HEWIB R (‘Mooring Overnight at the Port of Wuhu'):

Stranded at a meander; ten thousand miles of merchant ships

L 3
Headwinds promote this more; and few turn back on their trips.

100 5 Bl A
A pontoon bridge is sprinkled by rain all night,

G4 iR
This barrier is the traveler’s bane and plight (Li 2011, 9:190).

TEABAT N A2 L
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We can see from the relevant records of the Fuyan Feiyin [Tonglrong chanshi jinian lu
A fig B PR AR ATAC - 8% (Annalistic Records of the Chan Master Feiyin [Tonglrong of Fuyan) that
the bhikkhuni Fajing Hao was no exception to benefiting from the social capital of the
monastic and layperson talents that converged under the flourishing dharma lineage of
her guru, Feiyin Tongrong. For example, the entry for 1655 details Feiyin Tongrong’s in-
teractions between the two worlds of monastics and laypersons:

When the master was sixty-three, there was a severely prolonged period of dry

weather, and a special messenger of Xuedou Shiqi % # {1 % (Feiyin Tongrong’s

dharma brother; 1594-1663) came to check in on him. The various officials of

Qinchuan % J1| (in Changshu # # county) urged [Feiyin Tongrong to come], and

he accepted this invitation. He first stayed overnight at the Pufu Temple ¥ 4.
As he was coming into the Weimo #EFE [Monastery], on the twenty-fourth day

of the second month, the path was jam-packed with monastics and laypersons

there to greet him, and officials and literati came one after another to visit him

and inquire into the Way. Bli/N+=5%, K5, T & 41 & A SAER R, 55 )1 A,
A R, B Se T L e, — 0 DU HONMEE, MO, TE A IE. B2 A,
28, 4% 4% 8 [ (Zifu 1987, 2:190).

In this convergence of eminent literati and monastics, there was no lack of bibliophiles
and distinguished publishers. There were also literati who took part in publishing the
Jiaxing Buddhist canon. For example, Feiyin Tongrong once gave a poem to Jiang Nangai
#%® % (i.e., Jiang Fen #%2%; courtesy name Wanxian Wiflll; alternative name Nangai 4 [%;
1605-1664). Jiang Fen was a native of Changshu who was in close contact with other literati
from Changshu, such as Qian Qianyi 3 7 (1582-1664) and Mao Jin & & (1599-1659); he
also participated in the later stages of the publication of the Jiaxing Buddhist canon,’ such
as assisting in the publication of Qian Qianyi’s Da Foding shoulengyan jing shu jiemeng chao
KA TEE S BRSBTS 85 (An Ignorance-Removing Analysis of the Shoulengyan Scripture of the
Greatest of the Great Buddhas) for the Jiaxing canon. See Table 4.

Table 4. Sponsors of the Da Foding shoulengyan jing shujie meng chao K TH ¥ 1% B ASHRARS &P (Ex-
plicatory Notes on the Da Foding Shoulengyan Jing Shu (Commentary on the Siiramgama-siitra)) (edition
included in ] vol. 18).

Cover, Part 1

Textual reviewer: He Yun, worshiper of the Buddha from Yushan, at Baoen Monastery in

Waulin, summer of the Wu-Xu year /3 B 25 752 (L ] A 7 O R B R p- 119

Cover, Part II

Sponsor of the distribution: Mao Fengbao (i.e., Mao Jin), worshipper of the Buddha from

Yushan p- 127
b o8 1 B 1L B R EL S FRALE

Juan 1.1

Sponsor of the carving of printing boards: Xiao Bosheng, worshipper of the Buddha from

Taihe p- 139
26 T 2R AN AT BT

Juan 1.2

Sponsors of the carving of printing boards: The masters of Lingyan Hongchu, [2 lacunae],

Cuitang, Sengjian, Wuying, Shengchu, Dayuan, and Yuehan
L p.
OO =25 5 58 P B4 KE H e B

147

Juan 1.3

Sponsors: [lacuna] Zhang [5 lacunae] yi (society)

D3R00 OO0 E B * p. 157

Juan 2.1

Sponsors: Zhang Youyu, Wang Shimin, Wu Weiye, Chen Hu, Xu Bo, Shen Minglun, Zheng
Fujiao, Wang Tingbi, Wang Ting, Wang Gui, Zhou Yunxiang, Gu Mei, Xu Kairen, Qian Gu,

Ye Guohua, Huang Kan, Li Xunzhi, Zheng Qinyu, Lu Xianbi
SRAE R SR 3E BRI AR TR
SR T AERE THE T8 B =B B
BB S8R SER%E (i 2R HOSIG PRk PR A%

p. 166
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Table 4. Cont.

Sponsors: Sun Chaorang, [3 lacunae], Zhao Shichun, Shao Deng, Zhao Yanxian, Chen Shi,
Juan 2.2 Chen Suhuang, Sang Wo, Xue Weiyan, Wang Ruxuan p- 177
FREARE OO0 B 135 AR B AEsL B BRIAEE SR R T AR B

Sponsors: Zhou Min, Shen Rulan, Mao Shiya, Xi Qiyuan
JERR PRI B T R ) 4

Sponsors: Jiang Fen, Gui Qixian, Yan Yang, Qu Xuanxi, Chen Huangtu, Xu Qj,

Juan 3.1 Dai Mi, Jun Xun

’ HEZE Bkt AR B X85 PR R FrE b
ok R Bhas

Sponsors: Yan Shi, Lu Tingbao, Lu Tingfu, Wang Fenglai, Xu Wenwei, Lu Wenhuan,
Lu Lu/He, Zeng Zhaojia

R AR BRATAR E A R0 B P-

P 1 FE B

Sponsors: Gui Hong, Mao Yi
L BRI P

Sponsors: Qian Zushou, Qian Chaoding, Qian Zushou, Qian Zuxing, Qian Longti,
Qian Guofu, Qian Lucan, Qian Chaonai, Qian Zanxian, Qian Qianguang,
Qian Chenji, Qian Sunyan, Qian Yijia, Qian Wanxuan, Qian Zonglong,

Qian Minzhong, Qian Sishan, Qian Qianheng, Qian Qianji, Qian Qianxiao,
Qian Wanghuan, Qian Sunbao
EEAH 3 SRR SRR SRAHAT BN
SR PR SRR SRARE SRRk
BEET AR PRTAMNE BRI 5L SR SR
BEHUD B BT e Bk
88 T HE SRR REE

Sponsors: Sun Yongzuo, Lu Yidian, Wang Junchen, Wang Qingchen, Yan Xiong, Wu
Peichang,
Juan 5.1 Wu Longxi, Chen Hezheng, Xu Depan, Xu Dezhen p- 231
RAKE BEfia it ERE EIHE #RE RIEE
SHESD PREBS FHERE SR s

Sponsor of the carving of printing boards: Xiao Mengfang, worshipper of the Buddha from
Juan 5.2 Taihe p- 242
267 2R AN g B A

Sponsor of the carving of printing boards: Xiao Mengfang, worshipper of the Buddha from
Juan 6.1 Taihe p- 250
27 2R AN s B A

Sponsors: Wang Yueyu, Wang Feng, Li Lin
FEEAr £8P
Sponsors: Sun Maoshu, Zhou Anren, Zhou Changsheng, Gu Maolun, Qi Zuogan,
Zhu Heling, Wen Bing, Huang Tingbiao, Hu Bashui, Guan Yinglii, Su Minggao
RO A A~ R T i T P
RHGEY SO BIER W1)\OK B I BRI SR

Sponsor of the carving of printing boards: Xiao Mengfang, worshipper of the Buddha from
Juan 10.3 Taihe p. 345
21 2R AN s B A

Juan 2.3 p- 181

191

Juan 3.2 200

Juan 4.1 215

Juan 4.2 p- 226

Juan 6.2 p- 259

Juan 6.3 263

The Da Foding
shoulengyan jing shujie
meng chao “foding Sponsor of the carving of printing boards: Xiao Mengfang, worshipper of the Buddha from
wulu” Taihe
CR TH B PS B A i 261 28 AN 7 B A
fRSEEL) "R THILER”,
Juan 2,4,5,6,7,8

pp- 355,

380, 392,

405, 411,
417

* One U in this table represents one Chinese character that is illegible or missing in the original text.
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Feiyin Tongrong also presented a verse to another literati from Changshu he had con-
tact with named Sun Xiaoruo f2Z#. Sun Xiaoruo served an as official in the Court of
Judicial Review, and he was an important patron of Buddhism. Sun Xiaoruo was also
a book collector, and he was in close contact with Qian Qianyi. In the Cangshu jishi shi
ji 5 4L ¥ (Narrative Poems on Book Collecting) is written:

Airi jinglu cangshu zhi % FUKs B 58 % & (Book Collecting Records of Seize the Day Stu-

dio) Li Shangyin Collection, in three fascicles. The postscript by Chen Hong B 5

(1780-1833) states, ‘In the first month of the bingxu year, I borrowed Sun Xiaoruo

family’s Northern Song edition to collate’. Noted by [Ye] Changzhi [#]E %

(1849-1917): Xiaoruo was Qian Liizhi’s )2 son-in-law. In the Huaijiu Col-

lection 1R ¥ £E, there is a poem by Liizhi entitled ‘Jiuyue giri Xiaoruo xu yizhuo

lingshu Guangfu xinge cheng Guangfu ding jiuri denggao zhiqi yaotong Cangxi
gong bei shanxing jishi shi’ /1 5 -G H 2235 5% I 2 BOCHU BT AOL RTET JLH

EHIEE OB Y AFEINITAFFF (‘A Narrative Poem of a Mountain Hike, Son-

In-Law Xiaoruo Went Drinking at Your Uncle Guangfu’s New Pavilion’, ‘Got

Guangfu to Agree to Plans for the Double Ninth Climbing High Day’, and ‘When

the Day Came Cang Xigong and Others Were Also Invited’). This poem states:

(BHRBEEE) « © (CFHEEE) =8, BRIKKE: WRIEA, fRFERIL

RIEY . BISE: FHAREC NS, (REE) ARz OLI-CHFEEERRS

BOCH B REAOLHETLHERENBROE S A ETAHRS) | 5z

The year was jiashen, the month was nine

B MEH B AL

Nephew Sun, soup cakes, pouring happy wine.

TR I

Since he called Guangfu the uncle of Xiaoruo, then clearly, Xiaoruo must be the son
of [Sun] Chaosu [f&]#7f (1584-1635). I think his Northern Song edition of the Li Shangyin
Collection was a book passed down in his family as a copy his father got from Mr. Hua #: [X.
Xigong 4+ was the courtesy name of Qian Longti $§#£ 1% (1609-?). Longti has poems enti-
tled ‘Xiaoruo suocang Chanyue dashi hua shiliu luohan ge’ 2 BT A8 H K Hifi 5 17 4 8k
(‘A Song on the Painting of the Sixteen Arhats by Great Master Chanyue, in the Collection
of Xiaoruo’) and ‘Tong Xiaoruo song Silong gui Wumen’ [F]Z%#1% 1+ HE 8 %[ (‘Together
with Xiaoruo Seeing Off Shilong on His Return to Wumen’). Feng Zhongshu #{11%F wrote
a poem, ‘Sun Xiaoruo Fangguang ju zhaokan Bamian chongtai mudan’ #2245 & & 6 5&
J\I EEZ4H P (‘Sun Xiaoruo’s Expansive Residence, Invited to See Eight-Faced Double-
Terraced Peonies’). Also, according to the Tianlu linlang xubian KA IREES (Continued
Catalogue of the Imperial Palace Library), a Guangzong period woodblock edition of the Zuantu
huzhu Shangshu & HIE & (Mutually Annotated and Illustrated Classic of Documents) has
the ‘Prince of Kui 2% F family seal of Sun Fan 4% of Yushan E1L/". BEREGE 345 2L,
R4 2 Tl 0. HOPTAb R A (B5R) , BIDh AR A, EHEHEEE. 44,
BT, B A A ORI N — 8, A (AEE LR R
. WHFPEFA (R DT R EAEE N EEHST) & S0%: (RIS ;  (BHE I
EMEDY |, RICRZIAR, A7 E L RREIE T IRZHY (Ye 1991, 3:326-27).

It is clear from this that Sun Xiaoruo’s family collected precious editions of books
and paintings. Xiaoruo was a renowned collector, the eldest son of Sun Chaosu, and
the son-in-law of Qian Liizhi. Qian Longti was a nephew of Qian Qianyi, who wrote
poems about Sun Xiaoruo. Sun Xiaoruo family had a longstanding tradition of erudi-
tion. As Wu Weiye =f%3E (1609-1672) said, ‘The elegant radiance of his genius, and
the inheritance of his family’s learning, enables him to bring together ancient and mod-
ern, penetrate the classics and the histories, and move between classical prose and poetry’
GERA 2 ik, FEP ik, UL S, HEsd, WG RZH). Xiaoruo
was a man of abundant talent. In his ‘Sun mu Guo ruren shouxu’ #5855 N (On
Wishing Long Life to Sun’s Mother Lady Guo), Wu Weiye mentions his intimate relationship
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with Sun Xiaoruo’s family, starting with his admiration for Sun Xiaoruo’s grandfather Sun
Zigiao % ¥7%. Wu Weiye also passed the imperial examinations like Sun Xiaoruo’s fa-
ther, Chaosu (Gongfu %5H), in the same year as had Sun Xiaoruo’s uncle Chaorang %%
(Guangfu Yt Hi; 1593-1682), and Sun Xiaoruo’s paternal half-brother Xiaowei Z£4 was his
student. Therefore, on the fiftieth birthday of Sun Xiaoruo’s mother, Wu Weiye offered his
congratulations of long life in succession with Qian Qianyi and Sun Guanfu as follows:

Xiaoruo is nimble and refined in his speech and bearing and can put a piece of

writing together. He is skilled in rhetoric and brushwork. He exchanges mu-

tual encouragement with the greatest of the world by his honor and affable air.

By this, I know that his mother is virtuous and knows how to teach...Xiaoruo

is a gentleman who knows many things. He is an expert at collecting. As for

what his forebears have left to him, he has an outstanding ability to care for

these inherited relics. By this I know that his mother is respectful and knows
how to protect. [...] My student Xiaowei is Xiaoruo’s younger brother of a dif-
ferent mother. [...] As for the other young men of the families of Gongfu and

Guangfu, these sprouting orchids are sturdy as jade; however, I would choose

Xiaoruo as the superior one to work as an illustrious official. [...] The good

fortune of the Sun family is like the sun rising over the river; it truly does not

end. And if we trace back the origin of this second generation, it truly begins
with Xiaoruo’s mother. [...] The reason why I dare to follow Qian Qianyi, and

Guangfu, in presenting my humble words is that I have a close relationship with

Xiaoruo and I know everything about his mother. Therefore, I do not hesitate to

praise and pray for her. May she live many more years. 2 #; Z it 4, 5 J@ i,

wFRSC, T, KR NESRE, DA RGHATARED. & BLRE A Z BT RE .

....... FEATYE T, MBSO, TS5 T, JCRERERE T, B LARIAE A A g

P L RMINFHE, MR TR, BZF T, RS, A,

....... AIRRZAREE, WHTHIE, IERA S, ML e, A mA, ... R

PRUABBHCTS  SCRI A AR, BOR A S, 7T ASS R4 H IR, IR RN E 7,

EOAMRIR AR DL A B AR . 2 43 (Wu 1975, pp. 1023-24).

While Sun Xiaoruo interacted with Feiyin Tongrong, Sun’s wife also was among a
number of the women members of prominent literati families who had exchanges in which
they asked to be taught Buddhism by the aforementioned Chan bhikkhuni Jizong Che
ZEHEML (b. 1606) (Jizong 1987; Su 2016, p. 55). These exchanges can be seen in sections
of Jizong Che’s recorded sayings that include ‘Shi Qian Muzhai furen’ /REE45 K A (‘Pre-
senting to Madame Qian Muzhai’), ‘Shi Qian Fuxian furen’ /R85 5 A\ (‘Presenting to
Madame Qian Fuxian’), ‘Shi Sun Xiaoruo furen’ 7~f2Z 4K A\ (‘Presenting to Madame
Sun Xiaoruo’), and “Yu Gao furen’ Bl 5 A (‘Presenting to Madame Gao’). Qian Muzhai
is Qian Qianyi, and his wife, as mentioned earlier, also had exchanges with the bhikkhuni
Yuanjian Xingxuan.

Feiyin Tongrong’s exchanges with the Buddhist monastic community included let-
ters or visits with his dharma brother Muchen Daomin APfi& s (1596-1674), his disci-
ple Yinyuan Longgi F&7cFE¥ (1592-1673), his dharma grandnephew Huotang Zhengyan
FhE IEd (1597-1670), and Fachuang Xingzhi 81T (1593-1667).!! Feiyin Tongrong
said in the fall of 1655, ‘The bhikkhuni Fajing Hao of Pinghu came to visit. Hao has al-
ways taken refuge under me. There is an affinity between us, and she has been coming to
ask for my teachings for a long time. I bestowed upon her a ruyi as a token of her confir-
mation” (P b Fe @ 2 i A B B, I 3R AR, AT BRASAH 32, AR MIEEE A, (T R(E)
(Zifu 1987, 2:190).

From this, we can see that Feiyin Tongrong approved of the Chan bhikkhuni Fajing
Hao and that he gave her a ruyi as a seal of approval. At the end of Feiyin Tongrong’s
recorded sayings are lists of his monastic and layperson disciples who participated in
the publication of his recorded sayings. First, there is a list of his monastic disciples as
follows: Longqi P&, Xingji 173, Xingmi 179, Xingyuan 177G, Xingmi 17%, Xingding
177€, Xingjian 178, Xingcheng 17, Xingsheng 17 &%, Xingsi 17 &, Xingzong 17 5%, Xing-
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min 17, Xingzhen 17 &, Jitan #{3H, Jifu %, Xingzhou 17}, Xingguang 17 #, Guiquan
HiME, Daquan K4, Xingguan 1781, Xinggu 177, Xinghong 17, Xingduan 17, Xingxue
175, Xingfa 1772, Xingli 1737, Xingqian 17 ##, Xingran 1744, Xinggian 177, Xinglang 17 #,
Xingjing 17, Xingming 17 ], Xingzhen 17, Xingji 17, Xingren 171=, Xingzhong 17",
Xingjing 174, Xinggao 17 %, Xingjing 17 #%, Xingzhan 17#, Xingchen 7%, Xingbei 17,
Xingsheng 1744, Xingling 17, Jitai 5%, Yuanshun Jt)if, Jigian ${%, Zhanying # %, Jid-
ing B, Xingzhi 177, Xingyin 174, Xingfu 177, Zhijing #4¢, Xingjian 17, Xinghui
17, Ruxin 115, and Xingjun 47/&. Then there is a list of his layperson disciples Wang Gu
F4%, Yan Dacan f# K2, Li Zhongzi 2=H#¥, Yan Xingda f§171%, Xu Changzhi 1% &, and
Dong Xingzheng #17#%. Only at the end, after all these other disciples of Feiyin Tongrong
is the last name that appears, the bhikkhuni disciple Fajing Hao, who is listed under the
name Xinghao 17 %. Whether her name being listed after the male monastics and laymen
indicates a ranking by gender in Chan Buddhism is a question for another article. However,
from the fact that so many monastics and lay disciples of Feiyin Tongrong joined together
to publish his recorded sayings, we can infer that the inclusion of these records in the canon
is related to this joint effort of his many disciples, and the promotion and sponsorship of
laypersons also seem to be an undeniably important source of support for the publication
for these records. For example, Yan Dacan f§ K2 (1590-1671; Duoli Daoren ¥ ),
who participated in the publication of these records, also helped to promote the publica-
tion of the recorded sayings of Jizong Che that were included in the Jiaxing canon. We can
also frequently see that Yan Dacan supported other publications in the Jiaxing canon in the
early Qing period, including a commentary of the Huayan jing # & #%. Such a rich network
of supporters for Feiyin Tongrong must have influenced the bhikkhuni Fajing Xinghao's
attention to the compilation and publication of his works. A colophon at the end of these
recorded sayings reads:

Madam Cheng #%£ [X of Caomen # '] in the district of Shimen £, whose dharma

name is Xingning 17 %, and the bhikkhuni Xinghao 17 fi of Pinghu “*##], who was

a dharma heir disciple, jointly funded the engraving of the annalistic records of

Feiyin Tongrong to circulate widely for the benefit of future students. It is our

sincere wish that the dharma will continue to flourish and that the mountains and

rivers will be forever peaceful. 7 FIRRH FIARK NI IR, VEAAT 5. (AW SR i v 25

TJRATHE, SRR RO B B e A AR SR S, I EiE, DUER S RBNATE

I &, 1L 7k 55 % (Fenyin Tongrong 1987, 14:193a).

Feiyin Tongrong’s laywoman disciple Xingning 17% and her woman dharma heir
Fajing Xinghao jointly funded the publication of the Fuyan Feiyin Rong chanshi jinian lu
so that it could circulate widely. Their dedication to the publication of these records and
Feiyin Tongrong’s recorded sayings shows their respect for their teacher and the value
they attached to publishing his works.

Chan bhikkhuni number 10 is Zhaoging Guanghao H& %, number 11 is Yinyue
Xinglin E H4T%%, and number 19 is Renfeng Jiyin 1= J&i#E]. Numbers 10 and 19 both
came from the families of prominent officials. Zhaoqing Guanghao was the ‘granddaugh-
ter of Master Zhang Wenzhong &3 /E, the grand secretary (viangguo ) from Yongjia
7Kk 3% , meaning that she was a granddaughter of Zhang Cong 7RI (1475-1539), who was
a grand secretary in the Jiaqing period of the Ming dynasty. Renfeng Jiying was a great-
granddaughter of Gu Dingchen Efift i1 (1473-1540), a grand secretary from Kunshan E1l1,
also known as Master Gu Wenkang 3522 . Yinyue Xinglin was from a famous literati
family and a niece of Huang Taichong ¥ K (i.e., Huang Zongxi ¥ %%; 1610-1695) of
Yaojiang #kIL. It would not have been difficult for these three bhikkhuni to develop writ-
ing abilities in poetry and prose. However, little more can be known about the families
or secular names of these three women. For example, as mentioned before, the bhikkhuni
Zhaoging Guanghao, who was the granddaughter Zhang Cong, was thirteen when her fa-
ther tragically died. She thereupon began to uphold a Buddhist-style vegetarian diet and
vowed to never speak again. According to the historic record, Zhang Cong had three sons,
and the fate of his second son, Zhang Xunye 533 (1525-1560), was most consistent with
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Zhaoqing Guanghao’s childhood experience. According to the biography of Shen Lian
k8K (1507-1557) in the Mingshi W] 52 (History of the Ming), Shen Lian and his good friend
Zhang Xunye met with misfortune upon going against and exposing the many misdeeds
of Yan Song i & (1480-1567) and his son (Zhang 1974, 209:5533-35). Therefore, if the
bhikkhuni Zhaoqing Guanghao was the daughter of Zhang Xunye, she would have been
thirteen years old when her father died in 1560, and so, she would have been born in 1548.
However, if this was her birth year, she would have been born eighty years before her
teacher, Tianmu Chaozhi K H#% (b. 1626), and that seems extremely unreasonable.

Yinyue Xinglin was a niece of Huang Zongxi. According to my research, her father
was Huang Jindong 34 and her mother was surnamed Pan i#.!? At the age of sixteen,
she married into the Xie #f family of Dongshan # 1li, and three years later, she put on her
Buddhist robes and took the monastics precepts at Li'an # % in Hangzhou (Shi 1983, 5:85).
She authored the Fulong Yinyue chanshi yulu RN A #HfizES% (The Recorded Sayings of
Chan Master Yinyue of the Fulong Cloister’).'"> However, there is still insufficient historical
evidence to confirm whether Yinyue Xinglin was in fact the daughter of Huang Jindong
and whether Huang Jindong was the cousin of Huang Zongxi. Further research is needed
to confirm this.

Number 19, Renfeng Jiyin {=J&J%E], had a fourth-generation descendant of Gu
Dingchen 4 B (1473-1540) as his great-granddaughter. By this reasoning, she must be a
sibling of Gu Xianzheng i IF: (Master Gu Wenkang of Kunshan E LI SCHEA; d. 1647),
Gu Xianjian BH# % (d. 1645), and Gu Xianshou BJ#3Z. At a time of vulnerability, when
the soldiers of the Manchu Qing came south, the Gu Xianzheng brothers fought and died
for their country one after another, while refusing to surrender. Itis recorded in the section
of ‘Gu Xianzheng zuo Wu Shengzhao shi si’ BiE AR R B IEFAE (‘Gu Xianzheng Died in
Wu Shengzhao’s Enterprise’) of the Mingji nanliie B1Z=FGH& (Southern Campaigns during the
Ming Period):

Gu Xianzheng's courtesy name was Duanmu i /K, and his alternative name was
Ji'an fif&. He was from Kunshan E L. He was the great-grandson of Master
Wenkang L2 (i.e., Gu Dingchen). He was the elder brother of [Gu] Xianjian
(k] % (?-1645). He became a provincial graduate (juren 22 \) in the guiyou year
of the Chongzhen reign (1633), and in the thirteenth year (a gengchen year) (1640),
he was placed on the supplementary list to be appointed as a judge of the pre-
fecture of Yan’an ZEZJff. [...] When Wu Sangui’s % — 1% (1612-1678) soldiers en-
tered Qin % (i.e., Shaanxi % /1), many rose to respond [in support]. The people of
Hancheng 74§ nominated Xianzheng to be their leader, and they beheaded the
illegitimate commander Wang Yechang T3¢ 5. He soon knew that these were
soldiers of the Great Qing, and so, he went into the mountains. & IE 7 ¥ A,
SRARAE; ELN, SURAZ B iR B i, SN, T =FRR, DRI
ELZIFHER. ... REFERAR, AZEZ. SRS T, B £XE. O
MR R E, AL,

The next year he returned south with all of his hair intact. With the defeat of the
enterprise of Wu Shengzhao 5 Jk (?-1647) and Chen Zilong [ -#E (1608-1647)
in Yunjian Z fiil, the names of the members of their faction were recorded, begin-
ning with Xianzheng. Thereupon, Xianzheng died along with forty persons of
this same enterprise. Xianzheng’s sons [Gu] Tiankui [ X% (1618-1647), a trib-
ute student (gongsheng H42) with the courtesy name Dahong f1f, and [Gu]
Tianlin [BH] X% (1621-1647), a licentiate (zhusheng ## £ ) with the courtesy name
Zhongxiong f'fi, also died for having hidden Chen Zilong. [...] At that time, the
local magistrates were overpowered into submission everywhere the soldiers of
the Great Qing passed through, and few officials died for their cities. Only Gu
Xianzheng’s younger brother Xianjian, his courtesy name Haishi ##f1 and his
alternative name Ruxin #10», was a presented scholar of the guiwei year of the
Chongzhen reign (1643), and he was appointed district magistrate (zhixian %11%)
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of Qiantang —he was killed for being unyielding while being captured for burn-
ing the registers. [...] Xianzheng’s youngest brother, Xianshou 32 (?-1645),
was a provincial graduate of the jiazi year of the Tianqi reign (1624), his city
was defeated, and he also died. Xianzheng was survived only by his grand-
son Jingu &7 (otherwise unknown), who was exonerated for being only five
years old. The Dahong brothers themselves said, “We have received the grace
of the dynasty for generations; although we are literati, righteous does not al-
low live in dishonor’. Thus, five fathers and sons of one family together died
in service of their dynasty. The literati of the Suzhou area were all saddened
by this. X4, AR, aEMRPk. BT EF, Sl s, | &L,
JHSRFEIHEDIHERARGIE. FORET KIS, HA; RETARE, L. B TR,
JRBE. ... ERERIE SO TIENER, TR AR, RITFEMIE. B H R TR,
SRUNCy; SR SR ME L, BREESEAAR. DAISEINS, et A, Bz, . IR R,
RECH BN, S0AY, TRO0. (847 — R E R, FIR, 5%, KIGIA AR 132 B U,
SR, WAVEE H-PICT IANFSEREE. R Ad, EALZ (Ji 1963,
9:278-79).

Gu Xianzheng, his two brothers, and his two sons all died as Ming loyalists during
the turmoil of the Ming—Qing transition. As Renfeng Jiyin was a member of this Gu family
that suffered this great misfortune, we can imagine that she probably made her decision
to shave her head and become a bhikkhuni of the Chan school as a way to move forward
with her life during a period of troubled times.

As for the relevant life events of number 20, the Chan bhikkhuni Lingxi Rong, we
only know about an interaction between Linxi Rong and her teacher Jubo Jiheng, with
no further description of her background (Jilun 1975-1989, 103:621c14-23). However, we
can obtain some relevant information from the records of her dharma brother Venerable
Shangsi I/ (1630-1688), who was also known as Chan Master Xuewu Yushan 15/ L.
We read in the section ‘Lingxi chanshi wuzhi xu’ % BEL{#ffi 7.7£/7 (‘On Wishing Continued
Long Life to Chan Master Lingxi on Her Fiftieth Birthday’) of Shangsi’s Yushan heshang
yulu W LA EESR (Recorded Sayings of Venerable Yushan):

I read the Chan histories, and in the Song, there was such a person of Moshan
Kl who incarnated as a bhikkhuni while possessing the functioning of an out-
standing source teacher. [...] From the Song and the Yuan and the Ming and up
to [the present] sagacious dynasty, over a period of more than five hundred years,
I'have read the records of Chan meticulously, and there are none who could suc-
ceed Moshan's excellent doings. And now, Master Lingxi Rong manifests these!
The master was born into an illustrious family, and from her infancy, she had
the resolve to transcend the defiled world. She viewed the wealth of the world
and its many splendid things as like an illusory bubble or a flash of lightning. If
her heart were not as strong as a kalpa stone, and her resolve not as staunch as
the autumn frost, how could she attain this? Still, it is not that the master was
not without help, and so, she was able to prosper like this. I think she is of the
same mind and conviction as Master Tianjing Che K#ifil, and perhaps, their
relationship is comparable to that between Vasubandhu and Asaega. I remem-
ber that in the winter of the xinchou year (1661) when the two masters came to
Tianning to receive the precepts, they at once had a consultation and asked for in-
structions of the ultimate one move to the highest enlightenment. The late guru
instructed them, as appropriate, and they both attained a treasure as if excavat-
ing what was buried [within themselves]. The late guru soon after wrote at his
gate the four characters ‘Moshan fengjing’ K111 E5E (‘The Scenery of Moshan’)
with the hope that the two masters would understand, and it was not long after
this that he died. He knew that they would be capable of protecting the great
teachings in the future, and so, he gave his robes to them. The two masters were
all the more deeply moved by this gesture, and from then on, they encouraged
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each other with the hope that they could penetrate the principle of the dharma.
Now, there are several verses written by each of them, many of which are mar-
velous in their clarity. Is not this evidence of their endowment of a firm and
stable foundation? Moreover, they have a kind of mental strength in their life-
long dedication to the propagation and protection of Buddhism, which is so un-
paralleled by Moshan and her like that I cannot even speak of them together on
the same day. FAERI#E S, ZRIEAAR LN, MELELL 5, BoRAmig i 2 .
...... H AR TG B AR 228, JRR P e 4F, AN B, ST AL T s, T T8
BRhA R Z R AEAREES, BRI H R GG, SR Ar L s . AR08
Hfn, BEKAR, BRI SR AR, FRESEAE . SRS A R R,
SRt FrEE R B . I TR A DSRAR R 3, RIDAR B34 &40, JohmfE s
B 4, AFUEAER, QoS ORTeE. R LA R RS DY 3-8 L0, LR B AT . R,
SeEmAEAL, FIFORACHHME RS, BILACACM . A i B, B2 EAHSEE, WILM
EIR. 5 P MR T, Z R, AR EHEEZ B —Bike? P45l
A2, — A 7, XARAR L 2 T [F] H & (Shangsi 1987, 19:608).

The bhikkhuni Lingxi Rong’s dharma brother Yushan was born into the Yu - fam-
ily of Taizhou ZEM| in the prefecture of Yangzhou #3/!, and he resided at the Tianning
Monastery of Yangzhou. The “Yangzhou Tianning Yushan Si heshang taming’ #/1 X %
Ll FRI 3 86 (Inscription on the Stupa of Venerable Yushan Si at Tianning Monastery in
Yangzhou') records that in 1682, both the monastic and lay communities of the Weiyang
445 region of Yangzhou strongly advocated for Yushan to manage the Tianning Monastery:

The patrons of Weiyang, and all the elders of the monastery, discussed with
each other how it was impossible to revitalize the Tianning Monastery without
Yushan, and so, they wrote a letter and appointed a messenger to earnestly invite
him from afar. Yushan thought that it was unacceptable for Chan to be left empty
for a long time, and he also felt troubled to go on ignoring everyone’s feelings
forever, and so, he immediately set out [to return to the Tianning Monastery].
[...] When Jibo Jiheng of the Tianning Monastery passed away into nirvana, his
successors were not yet refined in selecting out the pure milk [of the dharma] and
the old ways were nearly toppled. As soon as Yushan arrived, unanimous praise
blew across the Yanghuai region. He revived and revitalized the monastery with-
out any extra effort, and he took care of everything neglected inside and outside
of the gates of the monastery. AEIHHGH LIETE, Gk RE M, FFANBEIRE.
T H A IR SRR, A SHUE AT A E, SRR 8, BT .. PN e
AN G, T FEFURNG, SLRARTE . A — MU Sy ORME 5, JRENTTIE, fERREL AN
ZERJ). WA, H R (Shangsi 1987, 19:615).

When Emperor Kangxi came to Yangzhou on his southern tour of 1684, he ‘first visited
Tianning Monastery’ & 3 KX % (Shangsi 1987, 19:615). The Tianning Monastery frequently
served as a temporary imperial residence when Qing emperors came south, and it was one
of the great and celebrated Buddhist monasteries of the Jiangnan region. The Chan monks
who were able to stay at this monastery must have been the eminent who were famous
everywhere:

Yangzhou was a key throughfare between the north and south to which all ves-
sels or carriages would arrive. Every day, when Yushan had not washed up yet
[at daybreak], the outside of his door was already brimming with footsteps [of
visitors to the Tianning Monastery]. Yushan always took the preservation of the
dharma as his personal responsibility, and he was never negligent. 3 Fd b 2118,
FHESEER. HOREWM, FECE. AR UESCE, HEADIRE (Shangsi 1987,
19:615).

Clearly, the travel hub of Yangzhou and the easy accessibility of the Tianning
Monastery allowed it to be a gathering place of the social and economic capital, which were
important prerequisites to becoming famous. Therefore, the bhikkhuni Lingxi Rong, who
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resided in the Jiangdu YL# district of the prefecture of Yangzhou, had access to many local
and dharma connections. She benefited from a supportive relationship with her dharma
brother Yushan, and perhaps, she was even able to benefit from his relatively rich interper-
sonal resources to establish her comparatively advantageous position in the Chan lineage.
Number 25, the Chan bhikkhuni Jingnuo Yue #¥i##, was a dharma heir of the Chan
bhikkhuni Weiji Zhi 1fE##Z (d. 1672) of the Linji denomination. Jingnuo and her guru,
Wei Jizhi, were both women poets who were skilled with a brush and ink. Weiji Zhi was a
woman from an eminent family of Yaojiang #kT,, and Jingnuo was also a boudoir flower
of the illustrious Lin # family of Renhe 1=#1 (Shen 2002, 12:693). We read in the Liangzhe
youxuan xulu PWHTEEHT4E SR (Continued Records of Zhejiang Poetry by an Imperial Emissary):

Jingnuo’s alternative name was Zixian Daoren H {16 A. She was from Renhe
{=#1 and was a bhikkhuni at the Xiongsheng Convent 1% /& J&. She wrote Draft
Poems of Shoulder-Resting Cottage. #5uti 9% HHITEN, CFIN, HE2E RS, 2 (EJ5E
FEED) (Ruan 2002, 54:246-47).

The work then quotes three of Jingnuo’s poems entitled ‘Suimu zuo’ FEEAE (‘Writ-
ten at the Year’s End’), ‘Zhoubo Gushu’ £t %% (‘Boat Mooring in Gushu’), and “Hezhu
chuxia’ #W[# ¥ & (‘Early Summer on a Riverbank’).

Number 37, Lianhua Kedu #{£0[, and number 38, Mingxin Foyin BH.Coffl &
(d. 1674), were both Chan bhikkhuni dharma heirs of Jie'an Wujin /1 # 15 i (1612-1673),
making them related as dharma sisters. Both suffered the loss of their families as children,
and this motivated both of them to be determined to transcend the defiled world. How-
ever, records indicate that Lianhua Kedu was the youngest child of the Tian H family of
Huai’an #£% and that her father was an official. Her father lost his life for a crime of mis-
conduct when she was seven years old. Perhaps this led to her family’s decline. Mingxin
Foyin was a daughter of the Ye % family of Puzhen {8 in Zuili #2%. She lost her father,
Jianzai {#1£, at a young age, but her family situation is still unclear. We can see that she
had a hardworking and frugal side because she began ‘several years of ascetic practice’
(FEATHHL) after becoming a Buddhist monastic and on one occasion ‘mended her woolen
robe at Luo Guangwen’s house’ (£ 4 & X X #iF%) (Jilun 1975-1989, 81:441b12-20).

As seen in the aforementioned examples, when these literati women of illustrious
families became Chan bhikkhuni, it was not only their own personal cultivation of their
talents and accomplishments but also the family and regional connections that were con-
nected to their backgrounds that played a role in their cultivation as Buddhist monastics.
Their change in identity did not seem to interrupt the support they had, and sometimes, it
seems that they were able to expand their networks of support to both the layperson and
monastic communities after becoming bhikkhuni.

5. The Support Systems Underlying the Achievements of Chan Bhikkhuni

Of the thirty-eight Chan bhikkhuni listed in the Chan dharma lineage, their family
backgrounds, dharma lineages, and life achievements are for the most part as mentioned
before. Not counting the thirteen Chan bhikkhuni whose family backgrounds are unclear,
about seventy percent of the women Chan monastics listed in dharma lineages were from
eminent families in the Jiangnan or southeastern coastal region. Most of these women
were also talented poets or writers. More than ninety-five percent were in the dharma
lineage of Miyun Yuanwu under his various dharma heirs. This dharma lineage had an
abundance of capable persons, and its rich interpersonal and social resources contributed
both to the development of Chan and even to the prestige and achievements of individual
Chan monastics that allowed for the publication of their recorded sayings and other works
and for these works to be included in the Jiaxing Buddhist canon.

While the number of Chan bhikkhuni who were able to be listed in the Chan lineage
or have their recorded sayings published in the Jiaxing canon remained far less than that of
men, the number of these women who were able to be included in the canon and have their
works published, and the number who were able to write poetry and verses, increased sig-
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nificantly in the late Ming and early Qing periods. This trend was related to social support
systems, such as the increasing literacy rates among women in late imperial China, the
flourishing of printing and the publishing industry, and openness of thought. However,
in addition to the family backgrounds of these women mentioned before, their personal
efforts, the resources they brought together, and the Buddhist support networks of many
literati connected to the Chan monastics of their same lineage were also important for their
success. In other words, the prestige and success of the men of Chan was not a hindrance
but an aid to these women.

I will now use several figures to further illustrate how Chan bhikkhuni were nurtured
by a complex interplay of various factors and outline more clearly and comprehensively
the close relationship between their achievements and their dharma lineages, family back-
grounds, and locations.

First, as mentioned before,  have previously used the Xu bigiuni zhuan and the women
section of the Gujin tushu jicheng to compile a list of sixty-four bhikkhuni who had their
works published in the late Ming and early Qing periods. Their birthplaces and areas of ac-
tivity after becoming bhikkhuni are shown in Figure 7: “Wanming Qingchu Dongnan Yan-
hai 64 Wei Bigiuni Chusheng, Hongfa Huodong de Dili Fenbu Tu’ B 1354/ 5 /#6417 Lt
e tiE . BAEEBIRI 3 A E (The Geographical Distribution of the Birthplaces and
Buddhist Teaching of Sixty-Four Bhikkhuni of the Southeast Coast in the Late Ming and
Early Qing Period).'*

The pattern and implications of these data are, as | have explained in a previous article,
that it seems that the Jiangnan region was the main area of activity for these bhikkhuni or
that they were closely connected to convents of the Jiangnan region. Nearly ninety percent
of the literate bhikkhuni were born or were active in cities along the Grand Canal or the
coastal cities of Zhejiang or Jiangsu, and a particularly large number came from Suzhou
(including Wuxian and Changzhou) and Hangzhou. Clearly, the diversity and openness
of these seaport cities provided women with the chance to have their achievements seen
and have records left behind about who they were and what they did.

Building on this, I have compiled another figure that depicts the sixty-four Chan
bhikkhuni together with thirty-two other bhikkhuni who were recorded in Chan lineages
but did not have published recorded sayings. The distribution of their birthplaces and ar-
eas of Buddhist teaching is shown in Figure 8: “Wanming Qingchu nii chanshi (han lieru
Chandeng fasi nii chanshi) de shengping zuji’ ¥ B % #) Zc Al (5 71 NAHRE VL i 38 A7 L 4 AT )
(147 /2 BF (The Geographical Distribution of Chan Bhikkhuni of the Late Ming and Early
Qing Period [Including 38 Female Chan Masters included in Chan Lineage]). The birth-
places and active areas of these women were, with the exception of a few sporadic points
along the coast of Huguang, Jiangxi, Fujian, and Guangdong, mostly concentrated in cities
along the Grand Canal between Suzhou and Hangzhou, ports, or riverside or waterway-
adjacent areas on the southeast coast.

Furthermore, according to Figures 1, 2, 3, 4, 5 and 6¢, the distribution of the develop-
ment of the Linji and Caodong lineages in the late Ming and early Qing periods is shown in
Figure 9: ‘Mingmo Qingchu Linji yu Caodong famai fenbu’ B A5 /] i 7 B i i 5= V5 AR 7
ffi (The Distribution of the Lineages of the Linji and Caodong Denominations in the Late
Ming and Early Qing Period).'® This shows clearly the respective developments of the two
denominations of Chan Buddhism. The branches of the Caodong denomination were not
nearly as extensive as those of the Linji denomination that covered almost all of China.
However, in terms of the area of distribution, to say nothing for the moment of the areas
outside of China, the dharma lineages of the Linji denomination were, in addition to the
concentrated areas of the Jiangnan and southern coastal regions, also active in important
ways in Sichuan, Yunnan, Guizhou, Huguang, and northern Henan. The development
of the Linji denomination in northern or northeast China seems more sporadic, with the
exception of Beijing. The Jiangnan region and coastal areas were also important centers
of the Caodong lineage, and it seems to have been particularly thriving compared to the
Linji denomination in areas such as Fujian, Guangdong, and central and southern Henan,
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where we can see a clear regional contrast and segmentation between the two. There is
also some activity of the Caodong denomination in Shanxi and Northeast China.

Figure 7. The geographical distribution of the birthplaces and Buddhist teaching of sixty-four
bhikkhuni of the southeast coast in the late Ming and early Qing periods.
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Figure 8. The geographical distribution of Chan bhikkhuni of the late Ming and early Qing periods
(including 38 female Chan masters included in the Chan lineage).
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Figure 9. The distribution of the lineages of the Linji and Caodong denominations in the late Ming

and early Qing periods.

Figure 9 shows that Jiangnan cities along the Grand Canal, ports, rivers, or the coast
were important areas where the two denominations overlapped in their development. Such
cities include Yangzhou #5/1], Changzhou % 1, Suzhou & /!, Jiaxing 5% ¥, Hangzhou #ii),
Jiangyin YL.B%, Changshu % #, Jiading #Z, and Yinxian #§#% (Ningbo Z£i). Many of
these cities overlap with the active areas of the Chan bhikkhuni of Figures 7 and 8.

For the distribution of the various dharma lineages of the Linji denomination —the lin-
eages of Chuiwan Guangzhen, Yuanyi Miaoyong, Miyun Yuanwu, and Tianyin
Yuanxiu—see Figure 10: ‘Mingmo Qingchu Linji zong famai fenbu’ B K & 4] 5 5572 Ik 4>
i (The Distribution of the Lineages of the Linji Denomination in the Late Ming and Early
Qing Period). Here we find that these dharma lineages continue to be concentrated in
Jiangnan cities along the Grand Canal, ports, riverside, or coastal areas, while others are
seen in Hubei, Hunan/Hengzhou, northern Henan, Xi'an, Beijing, etc. Sichuan was an im-
portant area for the lineages of both Chuiwan and Poshan, which also extended into Yun-
nan, Guizhou, and northern Henan. The regional development of these lineages seems to
be closely related to the birthplace of their Chan monastic members. For example, Fushi
Tongxian’s lineage is also seen in the Yunnan region. As for the development of each
dharma lineage, a general outline can be seen in Figure 10.
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Figure 10. The distribution of the lineages of the Linji denomination in the late Ming and early
Qing periods.

Whether of the Linji denomination, of the Caodong denomination, of any particu-
lar dharma lineage of the Linji denomination, or in regard to the area of activity of a
Chan bhikkhuni, the areas along the Grand Canal, ports, riversides, and coastal areas
of the Jiangnan region were all major centers for the development of the various Chan
monastics. I have used the social resources that went into publishing the Jiaxing Bud-
dhist canon, such as sponsoring monastics and layperson believers who engraved wood-
blocks, collated, wrote, etc., as well as the publishing sites of the north and south, to show
clearly that the most support for the publishing of this canon came from the many cities
of the Jiangnan region. See Figure 11: ‘Jiaxing zang nanbei zhukechang zhi shehui ziyuan
fenbu tu (1589-1644) 7 B FEALFE %135 2 AL & & I 0 Al (1589-1644) (The Distribution
of Social Resources of Sites of Publication of the Jiaxing Buddhist Canon in North and
South, 1589-1644).'° Building on Figure 11, I have compiled a more detailed distribution of
cities supporting the publication of the Jiaxing canon (see Figure 12: ‘Jiaxingzang Jiangan
Kechang, Shikezhe, Kegong, Shuxiezhe, Jiaoduizhe de fenbu’ (52 B5E) TLr %1% %]
. L. EFEE. KBFERAG (The Distribution of the Sites of Publication of the Jiax-
ing Buddhist Canon in the Jiangnan Region: Sponsors, Engravers, Writers, and Collators)
(Chen 2022, p. 309).
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Figure 11. The distribution of social resources of sites of publication of the Jiaxing Buddhist canon
in the north and south, 1589-1644.

We can see in a comprehensive analysis of these various Figures that the Jiangnan
region was the most prosperous region in China in terms of its prosperous and abundant
transportation, economic development, cultural publishing, talent of Buddhist monastics
and laypersons, foreign and domestic trade, and circulation of information; this is espe-
cially so for the highly populated cities of this region close to the stretch of the Grand Canal
between Suzhou and Hangzhou, along rivers or lakes, and in coastal areas with dense net-
works of waterways. For Chan bhikkhuni to access the superior cultural environment and
social capital of this region not only nurtured their talent as Buddhist monastics but also
must have provided them with considerable support and powerful assistance in displaying
their achievements, expanding their influence, and enhancing their visibility.
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Figure 12. The distribution of the sites of publication of the Jiaxing Buddhist canon in the Jiangnan
region: sponsors, engravers, writers, and collators.

6. Conclusions

As I have already mentioned several times before, this article is a continuation of my
previous article “‘Wanming Qingchu Dongnan yanhai gangkou Fosi de bigiuni shenying’,
and it can be regarded as a supplementary work in the same series as that article. Living
in open and diverse port cities affected the Buddhist practice and personal attainments
of bhikkhuni in different ways. Some of these bhikkhuni tended toward conservatism,
strict precept observation, and complete severance of all contacts with the outside world to
guard against the tempest of desire and extravagant consumption of the materialistic cities
as an interference and encroachment on Buddhism. However, many of these bhikkhuni
took advantage of the multiple favorable conditions of urban society to not only achieve
their personal goals of Buddhist practice but also spread their influence and reveal their
outstanding achievements. In this study, I have thoroughly investigated the lives, achieve-
ments, and monastic and layperson relationships of seven Chan bhikkhuni whose works
were included in the Jiaxing Buddhist canon, and in doing so, I have shown clearly that the
regional, family, and dharma connections were extremely important factors for the success
of Chan bhikkhuni.

I have focused in this article on thirty-eight Chan bhikkhuni who were included in
the Chan lineages, including the aforementioned seven. All these women were the heirs
of various lineages of the Linji denomination of Chan Buddhism. Apart from these seven
Chan bhikkhuni for whom we have detailed records of their life deeds and dialogues with
monastics and laypersons, most of these women have no surviving works that I could cite,
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so I have sought clues about the possible backgrounds of these women indirectly by exam-
ining their birth families, relatives, and relationships in their dharma lineage. The results
of this investigation are that, not counting a few of these women whom I did not have
enough information to identify, most or about seventy percent of these women were born
to cultured, literate, wealthy, and eminent families of the Jiangnan region. These women
were literate, and many were gifted poets. These women mostly practiced and taught
Buddhism close to where they were born after they become bhikkhuni, further confirm-
ing that family, regional, and dharma connections were always important supports for a
Chan bhikkhuni that also acted as a protective system that would promote their successful
Buddhist practice.

As I wrote in my previous work, it seems that most of these Chan bhikkhuni were
the boudoir flowers of prestigious families of the Jiangnan region. This is sufficient to
show that being born to a prestigious family in an affluent environment was an important
resource for success as a bhikkhuni. These women had a far greater chance of success com-
pared to bhikkhuni from impoverished family backgrounds. Bhikkhuni from prestigious
family backgrounds also had more opportunities than ordinary people to come in contact
with eminent monks who could officiate their monastic conversions through the powerful
assistance and recommendations of family members, relatives, and the eminent literati of
their localities (Chen 2022, Section 4).

In the vast area of China where the lineages of the Linji denomination were distributed
in the late Ming and early Qing periods, there are no records of Chan bhikkhuni in the vast
areas of Sichuan, Yunnan, and Guizhou. With the exception of a few scattered bhikkhuni
in Jiangxi, Fujian, and Guangdong, all these women were concentrated in the Jiangnan re-
gion or various economically prosperous cities of the southeast coast, where there was an
abundant and diverse flows of people, goods, and information. There were many eminent
and refined literati in the Jiangnan region, and Figures 2 and 3 show that talented Bud-
dhists of various lineages also congregated here. Therefore, most Chan bhikkhuni were
born and were active here. The immense concentration of Buddhist resources in the Jiang-
nan region, whether in terms of personal connections or in terms of material resources,
undoubtedly provided more opportunity for Chan bhikkhuni to have a voice. It was espe-
cially by having their sayings recorded, compiled, and published that these women were
able to enhance their visibility and establish their position in Chan. In other words, the
Jiangnan region was a diverse and open regional society full of various possibilities, oppor-
tunities, and advantages that fostered the remarkable women Chan monastics who were
so rare in other regions.

However, the many talented women of prestigious families who became Buddhist
monastics to study Chan in the late Ming and early Qing periods do not seem to have all
had the same motive for doing so. Some were driven by their aspirations, family difficul-
ties, or a painful life event. However, the turmoil of the Ming—-Qing transition was the
most common impetus for both literati men and literati women of that time to leave the
world behind for Chan. Most of them made this choice after the conquest of their country
and the ruin of their family. Still, when the literati women of prestigious families become
bhikkhuni, they certainly must have added the bhikkhuni community in the literacy of
Buddhist scripture, the understanding of principles, the propagation of written wisdom,
and the promotion of the ability to record dharma talks, such as in the compilations of
recorded sayings. They also introduced a new way of engaging in dialogues and express-
ing thought by using women writing to record the biographical details of the bhikkhuni
community and the dharma talks of Chan monastics. When these women wrote Chan
poems and verses, they revealed their independent thinking and an enlightened and au-
tonomous side of themselves.
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The participation of Confucian literati in Buddhist discourse during the late Ming
brought new life to Buddhism by inspiring Buddhists to intellectual pursuits.'” Similarly,
in the late Ming and early Qing periods, when a wave of literate and talented flowers of
the boudoir all entered Buddhism at once, there seemingly began a new movement that
was different from the staid, hierarchical, gender-specific, and conservative character of the
bhikkhuni order established under the traditional patriarchal framework. The new style
of the bhikkhuni order that emerged was led by women monastics of the Chan school, and
it emphasized equal questioning and discussion in Buddhism by men and women, unre-
stricted openness, and intellectual independence. Perhaps it can be said that the addition
of this group of literati women added a new elegance to Buddhism in the late Ming and
early Qing periods.
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Notes

10
11

For an overview of previous studies on Ming-Qing bhikkhuni, see Chen (2022).

See Chen (1967, pp. 24-35). Chen Yuan Pf}H (1880-1971), here in the section ‘Wudeng quanshu zheng’ Fi& 4> 2 (‘The Dispute
over the Wudeng Quanshu’) of the first fascicle of his book Cao-]Ji zhi zheng 5§ Z 5% (Chan Disputes), mentions that the 1693 Wudeng
quanshu combined two earlier Chan genealogies—the Wudeng huiyuan 1108 & 7t (Compendium of the Five Lamp Transmissions) and
the Wudeng huiyuan zuanxu 1158 & JC 4548 (Continued Compendium of the Five Lamp Transmissions)—and then added supplementary
content to include thirty-seven generations of Chan genealogy from Qingyuan Xingsi ¥ Ji217 /& (671-740) and Nanyue Huairang
FA SR 1#5% (677-744). Chen Yuan praised the Wudheng quanshu as being the most comprehensive Chan genealogy, a treasure trove
that stood in stark contrast to the petty extremism of Feiyin Tongrong’s Wudeng yantong .5 %% (The Completely Ordered Five
Lamp Transmissions of Chan Genealogy).

Translator note: For an English translation of this text, see Grant (2017).

For a distribution map of the activity of the bhikkhuni of the Ming—Qing period in the seaport cities of southeast China, see
Figure 8 in Chen (2022).

Zhang (1974, 282:7258). For Huang Chunyao’s experiences during the Ming—-Qing transition, see Chen (2018, pp. 315-16).

‘Fulu: Bao Tizhai xiansheng ba wushi lu yun’ [fi$k: #8875 /o /BB ATE% 2z (‘Appendix: Mr. Bao Tizhai’s Postscript to My
Teacher’s Record’) in Huang (1676).

For details of Qian Qianyi’s support of the publication of the Jiaxing Buddhist canon, see Chen (2018, pp. 320-63).

See the China Biographical Database Project (Ming Qing Women's Writings), https://authority.dila.edu.tw/person/ (accessed on
16 June 2023)

Qiu (1997). For details on Qian Qianyi’s friendships with the Xiao Boyu family of Taihe, the Mao Jin family of Changshu, and
their sponsorship of the later publication of the Jiaxing Buddhist canon, see Chen (2018, pp. 323-25) and Lin (2018, pp. 45-64).

See ‘Sun Xiaoruo gao xu’ fRZF £ Ha)T (‘Preface to the Works by Sun Xiaoruo’) in Wu (1975, 34:598-99).
For the dharma lineage of Fachuang Xingzhi, the dharma heir of Shiqi Tongyun, see Jilun (1975-1989, 75:386).

See “Yinyue’, on the China Biographical Database Project website, https://cbdb.fas.harvard.edu/cbdbapi/person.php?name=Yin
yue (accessed on 16 June 2023).


https://www.mdpi.com/article/10.3390/rel14101241/s1
https://www.mdpi.com/article/10.3390/rel14101241/s1
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13 See “Author [Yinyue] on the Ming Qing Women’s Writings website, Details —Poet :: Ming Qing Women's Writings Digitization

Project (mcgill.ca) (accessed on 16 June 2023)
4 See Map 8 in Chen (2022).
The numbers of Linji and Caodong Dharma lineages on which this Figure is based are as follows:

1) The monks in the four Linji dharma lineages (of Chuiwan Guangzhen, Yuanhu Miaoyong, Tianyin Yuanxiu, and Miyun
Yuanwu) number 430, with the locations of 232 of them identified;

2) The monks in the two Caodong dharma lineages (of Zhanran Yuancheng and Wuming Huijing) number 60, with the
locations of 44 of them identified’

3) A total of 490 Linji and Caodong monks covered, with the locations of 276 of them identified.

16 See Map 5-1 in Chen (2010).

17" Araki Kengo Jit A RLIE (1917-2017) writes that one of the key factors in the revitalization of Buddhism during the Ming period
was the open attitude in Confucianism that came with the rise in Ming Confucianism of Wang Yangming’s FF5 %] (1472-1529)
philosophy of the heart-mind. This led Confucians to abandon the chauvinistic attitude of Confucian orthodoxy and absorb a
great deal of Buddhist and Daoist thought and allowed more space for interactions between Confucians and Buddhists, which
stimulated the intellectual advancement of Buddhists. See Araki (1961, p. 1).
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