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Abstract

:

This paper examines the interaction of education for both Blacks and Whites in all major religious groups on four key political issues: Abortion, gay marriage, feelings toward redistribution, and political party identification. We find that for most Blacks, race is the most salient factor across all four political dimensions; whereas there is significant variation by religion and education for Whites, there is very little difference for Blacks. As previous research has noted, Blacks are generally more conservative on gay marriage and Blacks are generally positive about redistribution, much more so than most Whites regardless of education and religion. We find education is more liberating to Whites than Blacks. The only issue for which education has significant effects for Blacks is abortion, but even in this case, unlike for Whites, there are not large religious differences among Blacks. This study corroborates previous research that abortion and gay marriage are less politically central to Blacks, who at all education levels are more likely to be Democrat than the most Democrat identified Whites.
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We know that race,1,2 education,3 and religion4 are all important predictors of Americans’ political views. We also know that education is highly correlated with race5 and religion.6 Unfortunately, the vast majority of research neglects to look at the way that education and religion interact with race in relationship to political views. Most research that examines religion and politics has focused exclusively on Whites.7 Those that do examine Blacks, do so almost exclusively in relation to Black Protestants, although more than a quarter of Black Americans do not identify as Protestant, and significant differences among Black Protestants that are known to exist have gone largely unexplored.



This paper examines the interaction of education for both Blacks and Whites in all major religious groups on four key political issues: Abortion, gay marriage, feelings toward redistribution, and political party identification. We find that for most Blacks, race is paramount. Whereas there is significant variation by religion and education for Whites, there is very little difference for Blacks. As previous research has noted, Blacks are generally more conservative on gay marriage and Blacks are generally positive about redistribution, much more so than most Whites regardless of education and religion. The only issue for which education has significant effects for Blacks is abortion, but even in this case, unlike for Whites, there are not large religious differences among Blacks. The only exception to these findings has to do with Blacks who go to historically (predominately) White Evangelical denominations. They have views more like White Evangelicals—becoming much more conservative economically as their education increases.



In this paper, we employ a complex religion approach (Wilde and Glassman 2016), with the understanding that inequality intersects with religious group membership. This approach does not impose anything particularly new or counterintuitive to what we already know about religion. A complex approach to religion simply means taking what researchers already take for granted and operationalizing it more precisely. In other words, most religion scholars would agree that the experiences and political outlooks of working-class White and Black Protestants would be different from one another—and also would be different from highly educated White Mainline Protestants. The point of a complex religion approach is making sure that these realities are properly operationalized, in the case here, by interacting education with religion and race to examine how its effects might vary between groups.



1. Research on Race, Education, Religion and Politics


Ample research demonstrates that increases in education are correlated with more progressive views on abortion and homosexuality (Evans 2002; Jelen and Wilcox 2003; Loftus 2001; Ohlander et al. 2005; Olson et al. 2006; Petersen 2001; Sherkat et al. 2010) but more conservative views on economic issues (Alesina and Giuliano 2009; Clydesdale 1999; Felson and Kindell 2007; Guillaud 2013; Keely and Tan 2008; Kluegel 1987; Phelan et al. 1995). Recent research also establishes that significant educational differences between religious groups remain in the US (Wilde and Glassman 2016).



Additionally, there are significant differences between racial groups in educational attainment, where Blacks are disadvantaged as a result of historical and contemporary racism (Lareau and Jo 2017; Darity et al. 2018). Despite this, very few studies interact education with religious groups for Black Americans. The few studies that do include Black groups other than Protestants when looking at a breadth of political issues (Wald and Calhoun-Brown 2014) do not consider religion in interaction with education. This is the case despite calls to better understand the differing political views of Blacks and Whites with the same religious orientation (Edgell 2017).



Although more than half of all Black Americans consider themselves born-again Christians, they remain decidedly Democratic in voting behavior, prioritizing liberal economic and civil rights policies over conservative views on issues like homosexuality and abortion (Dillon 2014; Fowler et al. 2013; Gay 2014; Lynxwiler and Gay 1999; Jelen and Wilcox 2003; Robinson 2006; Sherkat et al. 2010). As Greeley and Hout (2006) note:


Whatever their feelings about abortion or evolution or homosexuality, [Black Christians] still vote in overwhelming numbers for Democratic candidates. Thus, while 52% of lower-income, White, Conservative Protestants voted Democratic in the 1990s, 90% of lower-income Afro-American Protestants did... Race, therefore, interacts with and ultimately reshapes the link between Conservative Protestantism and conservative politics.



(Greeley and Hout 2006, p. 70)







In fact, Brooks and Manza (1997b) found that the difference in voting behavior is twice as large by racial group (comparing Blacks and Whites) as it is by religious group. Below we discuss how Blacks’ robust alignment with the Democratic Party is a result of a long-term political process.



1.1. The History of Black Americans’ Political Affiliation


When the Civil Rights Act of 1866 was passed, Blacks gained the right to vote and exercise political power, and overwhelmingly held allegiance with the Republican Party (Carmines and Stimson 1990). Fighting for Black suffrage caused some White voters to shift to the Democrats (Wang 2012). While only the most radical Republicans suggested Blacks should be considered completely equal with Whites socially and politically, the Republican Party was the party of Lincoln, publicly welcomed Black voters, and encouraged Black education (Stampp 1965).



After Reconstruction, the Republican Party alienated their Black constituents in their attempt to gain White votes (Fauntroy 2007). In response to Civil Rights issues (Carmines and Stimson 1990), the Great Depression, and the New Deal, Blacks began to support the Democratic Party (Sherman 1973). The Democratic Party progressed in their positions on racial equality, and ultimately made a political shift to champion Civil Rights (Carmines and Stimson 1990). Increasingly during the 1960s, national party leaders took divergent positions on Black Civil Rights and the Republican Party began to court the previous core of the Democratic Party, conservative White Southerners and working-class Northern Whites (Fauntroy 2007) who defected in large numbers (Black and Black 1989). This racial cleavage was solidified in the 1964 presidential election (Stanley et al. 1986). Today, Blacks continue to primarily support the Democratic Party (Abramson et al. 2015; Flanigan et al. 2014; Hershey 2017; Wayne 2011).




1.2. Race and Views on Abortion


Earlier sociological studies generally found Blacks to be more disapproving of abortion than Whites (Craig and O’Brien 1993; Hall and Ferree 1986; Secret 1987). More recent studies have suggested a narrowing of the race gap (Dillon and Evans 2002) with a few studies even suggesting that Blacks are now more supportive of abortion than Whites overall (Strickler and Danigelis 2002). While one study attributes this change to Whites becoming more disapproving (Boggess and Bradner 2000), the majority of studies find that Blacks have become increasingly liberal on abortion since the 1960s (Bolzendahl and Brooks 2005; Evans 2002; Lynxwiler and Gay 1999; Strickler and Danigelis 2002).



Of course, the history of abortion in the US is certainly racialized. White abortion advocates in the early 1970s largely neglected to include Blacks and failed to address their historic support of involuntary sterilization, or what Angela Davis refers to as “a racist form of mass ‘birth control’” (Davis 1983, p. 204). Moreover, the Supreme Court’s rulings in cases on funding abortion effectively denied access to abortions for low-income Americans; however, the primarily White, middle-class abortion rights movement remained silent on this issue (Roberts 1999), alienating Blacks from the movement. Still Blacks had been steadily fighting for reproductive rights, and in the 1980s and 1990s, Black activists publicly advocated for abortion rights (Solinger 1998), shifting the rhetoric within the Black community around abortion. By the mid-1990s, abortion was included in the broader movement for reproductive freedom (Solinger 1998). How and whether this has been related to activism within the Black Church, has not, to our knowledge, received a great deal of attention.



Likewise, there has been little examination of how this relates to variations in religious beliefs or education either within or between groups. Those that do examine religion and race tend to only examine Black Protestants (Evans 2002; Dillon 2014) even though a quarter of Blacks do not identify as such (cf. Lynxwiler and Gay 1999). Furthermore, almost none of these studies interact education with religion (cf. Evans 2002), although we know that both religion (Cook et al. 1993) and education (Petersen 2001) are highly important predictors of views of abortion.




1.3. Race and Views on Gay Marriage


Black Americans are much more conservative on the issue of homosexuality than Whites (Loftus 2001; Lewis 2003; Perry et al. 2013; Dillon 2014). There is evidence that the gap in disapproval of gay marriage is widening as support is increasing at a faster rate for Whites than Blacks (Sherkat et al. 2010).



There is also evidence that these differences are heavily dependent upon religious views. Studies that control for denominational affiliation almost cut the difference in Whites being more supportive of same-sex marriage than Blacks in half (Egan and Sherrill 2009; Sherkat et al. 2010), primarily because some White religious groups have much more tolerant views towards homosexuality than others. Although some scholars have indicated Blacks are less supportive of homosexuality as a result of the Black Church (Schulte and Battle 2004; Ward 2005; Cohen 1999), others argue that this is connected to their more traditional beliefs in gender roles in general (Dalton 1989; Green 2007; Lemelle and Battle 2004; Ward 2005; Whitley et al. 2011). Others argue that Blacks’ more conservative views about homosexuality are due to socialization in the Black community (Greene 2007; Ward 2005; Negy and Eisenman 2005), connected to public Black figures, such as Cleaver (1968), framing homosexuality as a White disease that was contradictory to Blackness (Rhodes 2017). Still, how this relates to variations in education or religious affiliation within the Black community has not received much academic attention.




1.4. Race and Views on Redistribution


The picture changes completely once we begin to examine feelings toward redistribution and political party identification. Blacks have a greater commitment to liberal economic policies, including faith-based welfare reform (Bartkowski and Regis 2003), and a much less individualistic and more structural understanding of poverty (Cobb et al. 2015) than Whites (Alesina and Giuliano 2009; Davis and Robinson 1996b; Emerson et al. 1999; Mayrl and Saperstein 2013; Pyle 1993; Wald and Calhoun-Brown 2014). Wealthy Blacks are more likely to identify with their race than class (Erikson and Tedin 2015), strongly believe that their economic progress is dependent on the success of Blacks as a group (Tate 1994), and are almost as supportive as poor Blacks of social welfare policies like redistribution (Dawson 1995; Erikson and Tedin 2015). Theorists attribute this to the fact that Blacks are structurally oppressed, so there is a racialized sense of the social structure that does not exist for Whites (Omi and Winant 2014).



As for potential religious effects, Davis and Robinson (1996a) found that the Orthodox (defined as those who hold beliefs in “biblical inerrancy and a God-directed world”) are more favorable to economic redistribution than progressives (p. 758). This is of particular importance because “with strong Evangelical Protestant roots, [Blacks] are much more likely than [Whites] to hold orthodox theological beliefs” (McDaniel and Ellison 2008, p. 182). In general, White Protestants are less approving of economic redistribution compared to those of no religion, Catholics, and Jews, who are more supportive (Alesina and Giuliano 2009), while Black Protestants the most likely to have structural interpretations of poverty (Hunt 2002). Views toward redistribution are certainly mediated by education. Edgell and Tranby (2007) found that religious conservatives are more economically conservative on charity for Blacks as they become more educated (Edgell and Tranby 2007). However, this inverse relation may not hold true for other White religious affiliations or racial groups.




1.5. Disaggregating Diversity within and Outside the Black Church


The “Black Church” is a reference to the pluralism of Black Christian churches in the United States (Lincoln and Mamiya 1990). In response to racism and discrimination, Black churches and denominations were founded independently from their White counterparts (Wilmore 1983). Within a segregated and oppressive society, the Black Church developed as the medium for Black society (Wald and Calhoun-Brown 2014) and acted as a unifying force for Blacks that helped advocate for Black civil rights (McDaniel 2008).



Many scholars have argued that the experiences of Blacks living as a subjugated group in an unequal society have shaped the sociopolitical nature of the Black Church (Greenberg 2000; Frazier 1974; Lincoln 1974; Lincoln and Mamiya 1990; McDaniel 2008; McDaniel and Ellison 2008). Thus, while Black and White denominations may be theologically and organizationally alike, some scholars have found that they highlight disparate elements of Christian doctrine (Gilkes 1980; Paris 1985; Pattillo-McCoy 1998), suggesting there will be a difference between racial groups of the same denomination. Whereas many Black churches (see Spence 2015 for exceptions) emphasize structures of oppression (Gilkes 1980) and biblical resistance to oppression (Harris 1999), the equality of all people (Paris 1985), and the connection between the individual and the community (Pattillo-McCoy 1998), White churches often stress individualistic ideas (Hinojosa and Park 2004; Lincoln and Mamiya 1990). It is therefore likely that we will see a difference in support for economic redistribution.



In this paper, we do not dispute the institutional and ideological importance of religion for African Americans. However, we note that most analyses that examine Blacks’ political views include only Black Protestants. About three-quarters of Blacks are Protestant, the vast majority of whom are theologically conservative and demonstrate traditionalism in beliefs, frequency of Bible reading, and church attendance (Greeley and Hout 2006).8 However, 18% of Blacks report no religion today—comparable, albeit slightly lower, to the percentage of Whites who do so (Pew Religious Landscape Study 2015). While non-religious Whites have received scholarly attention, the literature on non-religious Blacks is sparse. In addition to the non-religious, 5% of Blacks are Roman Catholic (Feagin 1968; Pattillo-McCoy 1998) and 3% are “Other” religions—mostly Muslim. Thus, more than a quarter of Black voters are not Black Protestants and are therefore missing from the discussion of how the intersections of religion and race affect political opinions until now.




1.6. Complex Religion


Given the importance of the religion for Blacks socially and politically, Blacks’ overall educational disadvantage, and how these two factors may be coupled with Blacks’ support for liberal economic policies, this paper attempts to untangle the importance of race, religion, and education for Blacks’ political views. In doing so, the analysis that follows is theoretically informed by the “complex religion” approach. The term “complex religion” builds on theories of complex inequality (Choo and Ferree 2010; McCall 2001). Researchers of complex inequality argue that social stratification is multidimensional. Different kinds of disadvantages lead to different outcomes and experiences. These researchers therefore urge others to examine how inequalities of gender, race, or socioeconomic status interact to create a unique impact on social experience. Complex religion extends these theories to include religious group membership among the social structures that matter for inequality (Wilde and Glassman 2016). This study seeks to disaggregate the impact of racial group membership on core political views in a way that is more conscious of internal variation, particularly socioeconomic status through examining education, across religious and racial groups.



In employing the complex religion approach, we acknowledge many possible causes for the socioeconomic differences that exist between American religious groups. While there is some, primarily older, evidence that some people may choose their religious affiliation because of their social class (Loveland 2003; Sherkat and Wilson 1995), we do not think that the vast majority of these differences result from such religious switching. Similarly, although there is some limited evidence that some religious subcultures discourage class mobility (Darnell and Sherkat 1997; Lehrer 2009), we also do not argue that they are primarily a result of religious groups encouraging or discouraging class mobility. While both of these are possible mechanisms behind some of the differences between American religious groups, a theory of complex religion would posit that the majority of these differences are a result of the process of social reproduction (Bourdieu 1984) set in place long ago by variations in immigration, settlement, and mobility patterns over the course of American history.





2. Data and Methods


To explore whether and how educational differences between religious groups and racial groups influence political views, we interact education with religious group membership for both Blacks and Whites in our examination of four key political issues: Abortion, gay marriage, economic redistribution, and political identification. For our analysis, we use the Pew 2014 Religious Landscape Survey. The 2014 Religious Landscape Survey is a telephone survey of more than 350,000 respondents across every state in the United States, which probes issues of religious identification, social and political attitudes, and demographic measures (Pew Religious Landscape Study 2015). Although its response rate is low, Pew is preferable for our purposes because its massive sample size combined with its excellent information on religion and politics allows us to examine Blacks in comparison to Whites in a way that we cannot with smaller traditional surveys like the General Social Survey (GSS). We ran all of these analyses on the GSS and found no significant differences besides losses of statistical significance because of sample size limitations (analysis available upon request).



2.1. Dependent Variables


We look at party affiliation (Guth et al. 2006; Kohut et al. 2000; Layman 1997; Miller and Hoffman 1999; Woodberry and Smith 1998) and views on politically salient issues (Hutchings and Valentino 2004), including the issues most closely associated with the “culture wars”—namely abortion and homosexuality (Hunter 1991) and views toward redistribution.9 Selecting these well-studied issues allows us to see the impact of taking a complex religion approach and disaggregating Black Protestants.



We assess a single ordinal indicator of support for abortion. Respondents were asked, “Do you think abortion should be legal in all cases (4), legal in most cases (3), illegal in most cases (2), or illegal in all cases (1).” The variable created for feelings toward gay marriage was also on a four-point scale. Respondents were asked, “Do you strongly favor (4), favor (3), oppose (2), or strongly oppose (1) allowing gays and lesbians to marry legally?” For political identification, the Pew question asks: “In politics today, do you consider yourself a Republican, Democrat, or Independent?” Respondents who answered that they were Independent were also asked “as of today, do you lean more to the Republican Party or more to the Democratic Party?” Of those who originally identified as independents, about a third said they leaned Democrat or Republican and the rest responded that they leaned neither way. We created a five-point scale with Republicans (1), Republican-leaning Independents (2), Independents (3), Democrat-leaning Independents (4), and Democrats (5). Since these ordinal variables have more than four categories and the sample size is large, there is little difference between ordinal regression and ordinary least square (OLS) regression. For the ease of interpretation and model parsimoniousness, we choose OLS regression. To adjust for heteroscedasticity, robust standard errors are used in all models.10



Our question regarding attitudes toward redistribution is a bit different from the rest. Respondents were asked which statement on government aid to the poor11 comes closest to their own views: “Government aid to the poor does more harm than good, by making people too dependent on government assistance (0)” OR “Government aid to the poor does more good than harm, because people can’t get out of poverty until their basic needs are met (1).” To be consistent with the other models, we use linear probability model (LPM), which is an OLS model with a binary dependent variable. After the regression, the predicted values of respondents’ views all fall within the range between 0 and 1, which is consistent with the assumption of LPM that the dependent variable should be between 0 and 1. Thus, the linear probability model works well. We used robust standard errors to adjust for heteroscedasticity.




2.2. Independent Variables


Our study examines the impact of religious affiliation and how it intersects with both race and education. We compare Mainline Protestants, Conservative Protestants, Catholics, those of other religions, and those of no religion using Pew’s categorization scheme.12 In order to examine both race and religion, we created a nine-category religion model that included racial identification. This new religion variable includes White Mainline Protestants, White Conservative Protestants, White Catholics, Whites of other religions, Whites of no religion, Black Protestants, Black Catholics, Blacks of other religions, and Blacks of no religion. In an additional set of analyses, we also explore differences among Black Protestants using a new coding scheme advanced by (Shelton and Cobb 2017). This coding scheme includes six new categories: Baptist, Methodist, Holiness/Pentecostal, Non-denominational Protestant, Historically White Evangelical Protestant, and Historically White Mainline Protestant.



We measured education in the Pew data set by recoding Pew’s variable on the respondent’s highest level of education (“Educ”) into the corresponding years of education. We did this to make it easier to interact education with religion and race, rather than control for education as almost all previous studies have done (cf. Edgell and Tranby 2007).




2.3. Control Variables


In all of our models we control for variables known to influence political views: Age (Inglehart 1977; Nie et al. 1999; Scott 1998), religious attendance (Green et al. 1991; Inglehart 1977; Sherkat et al. 2010),13 and gender (Green 2007; Klein 1985; Roth and Kroll 2007; Wirls 1986). We also control for rural and Southern residence because region has been found to figure into the relationship between religion and politics (Davis and Robinson 1996a; Ellison and Musick 1993; Wald et al. 1989; Woodberry and Smith 1998). We examined interactions for both of them and found that, although they are significant, their presence does not change the overall findings presented here. Descriptives for all of the variables in our model are presented on Table 1.14





3. Findings


Table 2 presents the results of our regression analysis on all dependent variables.15 We discuss each of these in turn below.16



3.1. Abortion


To examine racial and religious differences in views toward abortion, we examine Pew’s question, “Do you think abortion should be, legal in all cases, legal in most cases, illegal in most cases, illegal in all cases” for both Blacks and Whites in different religious groups by education in Figure 1 and Figure 2.



Figure 1 and Figure 2 present the findings of our regression analysis for both Blacks and Whites in different religious groups by education.17 At lower levels of education, Blacks and Whites are not overall very different on abortion: For instance, at nine years of schooling there is little difference (0.29) between Whites of no religion (2.49) and Blacks of no religion (2.2). Previous literature has suggested that Blacks are more supportive of abortion than Whites (Strickler and Danigelis 2002), yet we find this is only true at higher levels of education. Moreover, studies have suggested this is a result of less religious (Evans 2002) Blacks; although this figure shows, Blacks of no religion have the most conservative positions, aside from Black Catholics with under 15 years of education.



Education is positively correlated to more liberal views on abortion, as is the accepted wisdom in the literature (Evans 2002; Jelen and Wilcox 2003; Kiecolt 1988; Petersen 2001), but it has much greater effects for some groups than for others—most notably little effect on White Conservative Protestants who are known to be, along with Catholics, most resistant to liberalization on this issue (Abramowitz and Saunders 2008; DiMaggio et al. 1996; Emerson 1996). Overall, the education effect is similar for Blacks and Whites on abortion, such that Black Protestants look closer to White Mainline Protestants than they do to their more theologically similar White Conservative Protestants. In fact, at the highest levels of education, Black Protestants show the highest acceptance (3.04), while White Conservative Protestants have the lowest (2.39).




3.2. Gay Marriage


We present the findings for the responses of Blacks and Whites in different religious groups by education to the question: “Do you strongly favor (4), favor (3), oppose (2), or strongly oppose (1) allowing gays and lesbians to marry legally?” in Figure 3 and Figure 4.



Figure 3 and Figure 4 show, in contrast to their views on abortion on which education is correlated modestly with more progressive views, education has a much smaller effect on Black Protestants’ views on homosexuality. On this issue, like White Conservative Protestants, they remain relatively conservative regardless of their educational backgrounds. In comparison, education is liberalizing for other Black religious groups.



Unlike abortion, Blacks of no religion are more progressive than most other black religious groups, after 11 years of education. Still, even the most progressive Blacks remain more conservative than all other Whites in groups except Conservative Protestants.



Other than the strong effect of education for Blacks of no religion, there is, by and large, much less variation among Blacks regarding gay marriage.18 This means that at their most highly educated, Blacks vary from a high of 2.8 for Blacks of no religion to a low of 2.5 for Black Catholics on gay marriage (mid-way between favoring and opposing gay marriage). This is much less variation than compared to the variation in Whites, where Whites of no religion are a 3.2—far above the score that represents “favoring” legal gay marriage—but White Conservative Protestants are a 2.3—close to unilaterally “strongly opposing” legal gay marriage.



When looked at together, these findings demonstrate that when it comes to gay marriage, most Black religious groups are more conservative than most White religious groups, with the exception of White Conservative Protestants, who again are the most conservative group. While Conservative Protestants have the most negative views of gay marriage (Barringer et al. 2013; Evans 2002; Olson et al. 2006; Rayside and Wilcox 2012; Sherkat et al. 2010) and the most educated Americans are the most positive towards gay marriage (Bolzendahl and Brooks 2005; Brooks and Manza 1997b; Ellison and Musick 1993; Evans 2002; Fowler et al. 2013; Kiecolt 1988; Loftus 2001; Ohlander et al. 2005), research that examines religious affiliation and attitudes towards gay marriage universally controls for education and/or race. Thus, the extensive difference between the most and least educated Blacks of other religions, and the limited effect of education on Whites in Conservative Protestant denominations and all other Blacks in religious groups, has to our knowledge not been demonstrated.




3.3. Redistribution


Respondents were asked which statement on government aid to the poor comes closest to their own views: “Government aid to the poor does more harm than good, by making people too dependent on government assistance (0)” OR “Government aid to the poor does more good than harm, because people can’t get out of poverty until their basic needs are met (1).” Our findings in Figure 5 and Figure 6 are consistent with previous research.



There is significant variation among all Whites in religious groups, and strong variation by education for Whites as Figure 5 shows. Like abortion and gay marriage, the gap in support widens with increased educational attainment. We can see there is little effect of education among Blacks. For Whites, increases in education are correlated to more progressive views for all religious groups outside of White Conservative Protestants. Whites in Conservative Protestant denominations had the lowest impact of education on more progressive positions for abortion and gay marriage within White religious groups, and are the only religious group who get more conservative significantly on redistribution with education.



Figure 6 also shows there is little variation among Blacks in relation to the issue of redistribution—with all Blacks in religious groups being among the most progressive groups in America. There is a wide disparity between racial groups. Whites in any religious group at any level of education is more progressive on redistribution than members of the most progressive Black religious groups after 10 years of education (0.7). Only Whites of other religions (0.61) and those of no religion (0.69) at the highest level of education come close to or surpass the Blacks progressivism in relation to economic equality: Those or no religion with between nine years of education (0.61) and 13 years (0.68) or Black Catholics of all levels of education (0.66).




3.4. Political Party Identification


The picture regarding political identification for Blacks by religion and education is remarkably similar to that regarding redistribution. Our five-point scale with Republicans (1), Republican-leaning Independents (2), Independents (3), Democrat-leaning Independents (4), and Democrats (5) is presented in Figure 7 and Figure 8.



The low variation among Blacks compared to Whites is visible within Figure 7 and Figure 8. Blacks of all religious persuasions are more Democrat leaning (3.8–4.5) than all White groups. It also demonstrates that at all levels of education, all Black groups are more likely to identify with the Democratic party than any White group, even among Whites with other religions and Whites of no religion with the highest levels of education.



Black Americans with no religion are the only Black subgroup that are significantly impacted by education. Unlike their White counterparts of no religion who tend to be more progressive and Democratically identified than other White groups, Blacks of no religion are the least Democratically identified Blacks. In fact, Blacks of no religion, below 13 years of education, are the only Black (non)religious group who report lower than Democrat-Leaning Independents (4). That said, they are still stronger Democrats at their lowest identification than any White religious groups at their highest education and Democratic affiliation.



Like abortion and gay marriage, education is significant for all White religious groups. However, similar to redistribution, White Conservative Protestants are unique to their White counterparts in the impact of education: Higher levels of educational attainment are correlated with more Republican identifications. This is true also for White Catholics, albeit to a lesser, but still significant, extent.




3.5. Differences among Black Protestants


The analysis presented above examines the key religious groups in the US for both Blacks and Whites. As the existing research to date almost exclusively examines Black Protestants on these issues, if it examines Blacks at all, the addition of Black Catholics, Blacks of other religions, and Blacks of no religion is a contribution, in and of itself. Our findings suggest that while many have attributed Blacks’ progressive stances on redistribution and strong support for the democratic party to the role of the Black Church—it seems that race is a much bigger factor than religion on all four of the issues we examine here.



However, up until now, we have not examined any possible differences among the three-quarters of Blacks who identify as Black Protestants. When we do so, using the new coding scheme developed by (Shelton and Cobb 2017), we can see that there is substantial variation among Black Protestants. Table 3 presents the results of our regression analysis on all dependent variables. We discuss each of these in turn below.



Table 3 demonstrates the varied influence of education for various Black Protestant denominations on different political issues. For instance, for Baptists, higher education is correlated with more progressive views toward abortion, homosexuality, and political party identification, while Blacks in Historically White Evangelical Protestant denominations do not show an effect of education for any political issue.



Of all the political issues, education has the largest effect on views toward abortion for all Black Protestant groups, besides Methodists, as seen in Figure 9. This is in alignment with the findings from our nine-category race and religion model where education was not significant for Black Protestants’ identification with a political party and had minimal effect on views toward gay marriage and redistribution.



Not including Methodists, at nine years of education, all groups are relatively unsupportive of abortion (with scores contained largely between 2.1 and 2.2). Although the influence of education was significant when looking at Black Protestants as a group, education is not significant for Methodists, who hold the most progressive views of all Black Protestant groups from nine to 15 years of education, and those in Historically White Evangelical denominations, who remain conservative like their White Conservative Protestant counterparts.



At the highest levels of education, Blacks in Historically White Mainline denominations, Baptists, and Methodists indicate abortion should be legal in most cases. This more closely resembles the acceptance we saw of Black Protestants as a group than the more conservative beliefs of those in Non-denominational, Historically White Evangelical, and Holiness/Pentecostal denominations. These findings corroborate the importance of distinguishing denominational affiliation for Black Protestants.



Compared to the range in support for abortion, Figure 1019 shows even more variation in views toward gay marriage at the highest levels at education.



At the highest levels of education, Holiness/Pentecostals are again the most conservative and oppose gay marriage with a score of 1.9. This is a full point lower on the Likert scale of support than the most progressive group, Historically White Mainline Denominations who come close to favoring gay marriage (2.9). Under 12 years of education, Historically White Evangelicals are the most likely to oppose gay marriage; however, at the lowest level of education, this is less than half a point lower on the scale of support than Methodists (the most progressive group). Like abortion, the gap in support widens with educational attainment.



When looking at Black Protestants as a whole, education has a significant but small effect (0.044) on views toward gay marriage. However, when we take a closer examination at different denominations, education is significantly more likely to be connected with more progressive views for Baptists, Methodists, and those in Historically White Mainline Protestant denominations. Unlike any other Blacks in religious groups, education increases demonstrate more conservative viewpoints for Holiness/Pentecostals, although this effect is not significant. These findings reiterate the need to disaggregate the Black Protestant category.



Figure 11 shows that all Black religious groups are for redistribution. Education does not significantly influence any Black Protestant denomination’s views toward redistribution.



In terms of views toward redistribution, those in Historically White Mainline denominations are the most progressive at all years of education. Still, the variation amongst groups decreases throughout additional years of education at the highest years of education, and the difference between the most progressive (Historically White Mainline at 0.8) and least progressive (Historically White Evangelicals at 0.7) is marginal. This is a change from views on abortion and gay marriage, where Holiness/Pentecostals are the least progressive group at higher levels of education; however, they still hold the most conservative under 14 years of education.



As would be predicted from our nine-category race and religion model, the results of political identification for Black Protestants notably resemble the picture presented regarding redistribution. Figure 12 shows the lack of education effect we saw in Black Protestants as a group on political identification is mirrored closely by all denominations but Baptists.



Baptists are the only Black Protestant group who are significantly influenced by education in their political party identification. While increased education demonstrates more Democrat identification for Baptists, it is somewhat (but not significantly) related to more Republican affiliations for those in Non-denominational, Historically White Evangelical, and Historically White Mainline denominations. Here we see that Historically White Evangelicals are again among the less progressive religious groups.



Only three groups surpass the threshold of 4.5 (mid-way between Democrat and Democrat-leaning Independent). Methodists at all years of education, Baptists after 14 years of education, and those in Historically White Mainline denominations before 15 years of education. Still, at all levels of education, every Black Protestant group is above Democrat-leaning Independent (4).





4. Conclusions


As this research shows, taking a complex religion approach does not mean that one will always find a greater religious effect. In this case, for Blacks, the intersection of religion, race, and education, suggests that beyond a “general cultural” effect that is very difficult to measure, religion and education have very little effects on Blacks’ political views. Blacks of all religious affiliations (including and especially those of no religion) and of all levels of education are politically liberal. The differences among Blacks of different religious views are generally quite small, suggesting that Blacks’ political views are much more about race than about religion or education. This is the case except, as we have already noted, for Blacks who attend Historically White Evangelical Churches. They look much more like White Evangelicals than Blacks on issues of economic redistribution and political party identification.



Strikingly similar to moderate (non-Catholic or Conservative Protestant) Whites on abortion, Blacks in all religious groups become more accepting of abortion as they become more educated. The same is true of gay marriage, although Black Protestants’ views are less impacted by educational attainment on this issue, and Blacks overall are more conservative than all Whites except White Conservative Protestants. Taking a very broad view of politics, we can see that Blacks’ political identities seem disconnected from the social issues of abortion and gay marriage, which are quite divisive, and politically central, among Whites. Instead, we see that Blacks’ political identities are more connected to views of economic redistribution, and that race continues to hold primary significance in the political opinions of Blacks in the United States.



Even so, however, we revealed meaningful denominational variation in Black Protestants, a religious category that is rarely disaggregated. At the highest level of education, Blacks in Historically White Mainline denominations were the most progressive group on views toward abortion, support of gay marriage, and feelings toward redistribution; while those in Historically White Evangelical denominations held either the most conservative or near the most conservative beliefs on these issues of all Black Protestant groups. While education was correlated with more progressive views for Blacks in Historically White Mainline denominations on views toward abortion and gay marriage, education had no effect for those in Historically White Evangelical denominations for any political issues. This demonstrates the extent that Blacks’ political views and interaction with education vary by denominational affiliation and the flaws with treating Black Protestants as a monolith.



Our findings corroborate Shelton and Cobb’s (2017) findings that Holiness/Pentecostals are the most religiously conservative Black Protestants, with those in Non-denominational and Historically White Evangelical denominations falling closely behind. While Baptists and Methodists were consistently among the most progressive for all four political issues, the difference with more conservative Non-denominational and Holiness/Pentecostal groups was most apparent in the social issues of abortion and gay marriage. This supports the need for future research to examine Black Protestant denomination groups separately, particularly for beliefs on sexual morality.



Future research should look at why Blacks with no religion are the most conservative Blacks. Future research should also explore why education seems have much less of an effect on Blacks’ political views than Whites’, perhaps by examining whether education has a different impact on the material lives of Blacks and Whites and how that influences political views.



This paper points to the need for employing complex religion in empirical analysis. Consistent with existing research, we find that while Blacks, regardless of religious identification and education levels, lean to the left on aid to the poor and are more likely to be Democrats, they are more conservative than Whites on abortion and gay marriage. However, we also find that Blacks who attend Historically White evangelical churches have political views that more closely resemble Whites who attend such churches, especially among those who have more years in full-time education. We also found Blacks of no religion to be the most conservative Blacks. Thus, this study demonstrates the importance of further research on Black religiosity and politics to examine in greater detail non-protestant Blacks and non-religious Blacks.







Author Contributions


Conceptualization, M.W.; methodology, h.p., W.S., M.W.; software, W.S.; validation, W.S.; formal analysis, h.p., M.W., W.S.; investigation, h.p.; data curation, h.p. and W.S.; writing—original draft preparation, h.p.; writing—review and editing, h.p., W.S., M.W.; visualization, h.p.; supervision, M.W.; project administration, M.W. All authors have read and agreed to the published version of the manuscript.




Funding


This research received no external funding.




Acknowledgments


Thank you to the reviewers for their thoughtful feedback.




Conflicts of Interest


The authors declare no conflict of interest.





Appendix A




[image: Table] 





Table A1. Original results from the OLS models of examining the interaction of education, race, and religion for Blacks and Whites (Black Protestant as reference).






Table A1. Original results from the OLS models of examining the interaction of education, race, and religion for Blacks and Whites (Black Protestant as reference).












	
	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	White Conservative Protestant
	0.511 ***

(0.134)
	−0.143

(0.137)
	−0.082

(0.065)
	−1.192 ***

(0.184)



	White Mainline Protestant
	0.227

(0.139)
	−0.704 ***

(0.146)
	−0.503 ***

(0.070)
	−2.665 ***

(0.206)



	White Catholic
	0.425 **

(0.139)
	−0.072

(0.141)
	−0.204 **

(0.068)
	−1.172 ***

(0.197)



	White Other Religion
	0.056

(0.183)
	−0.450 *

(0.195)
	−0.336 ***

(0.095)
	−2.655 ***

(0.292)



	White No Religion
	0.380 **

(0.137)
	−0.217

(0.138)
	−0.513 ***

(0.068)
	−2.757 ***

(0.186)



	Black Catholic
	−0.133

(0.402)
	0.425

(0.394)
	−0.192

(0.185)
	0.100

(0.510)



	Black Other Religion
	−0.912

(0.469)
	−0.527

(0.530)
	0.066

(0.241)
	−0.704

(0.644)



	Black No Religion
	−0.148

(0.307)
	−0.510

(0.291)
	−0.160

(0.128)
	−0.922 **

(0.334)



	Education
	0.089 ***

(0.008)
	0.044 ***

(0.009)
	0.010 *

(0.004)
	0.011

(0.010)



	White Conservative Protestant

× Education
	−0.068 ***

(0.009)
	−0.011

(0.010)
	−0.021 ***

(0.005)
	−0.075 ***

(0.013)



	White Mainline Protestant

× Education
	−0.017

(0.010)
	0.069 ***

(0.010)
	0.017 ***

(0.005)
	0.064 ***

(0.014)



	White Catholic

× Education
	−0.049 ***

(0.010)
	0.023 *

(0.010)
	−0.004

(0.005)
	−0.034 *

(0.014)



	White Other Religion

× Education
	−0.010

(0.012)
	0.045 ***

(0.013)
	0.010

(0.006)
	0.076 ***

(0.020)



	White No Religion

× Education
	−0.023 *

(0.009)
	0.047 ***

(0.010)
	0.026 ***

(0.005)
	0.107 ***

(0.013)



	Black Catholic

× Education
	0.012

(0.027)
	−0.013

(0.027)
	0.008

(0.013)
	−0.020

(0.036)



	Black Other Religion

× Education
	0.053

(0.034)
	0.024

(0.038)
	−0.010

(0.017)
	0.019

(0.046)



	Black No Religion

× Education
	0.003

(0.022)
	0.040

(0.021)
	0.008

(0.009)
	0.031

(0.024)



	R2 (%)
	22.97
	32.07
	8.79
	20.24



	Observations
	27,100
	26,282
	26,677
	26,251







Note: Religious attendance, age, female, south, and urban are included as control variables. Robust standard errors in parentheses. * < 0.05, ** < 0.01, *** < 0.001.
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Table A2. Original results from the OLS models of examining the interaction of education and specific religious affiliation among Black Protestants (Black Baptist as reference).






Table A2. Original results from the OLS models of examining the interaction of education and specific religious affiliation among Black Protestants (Black Baptist as reference).












	
	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	Black Methodist
	1.279 **

(0.409)
	−0.116

(0.432)
	−0.213

(0.206)
	0.803 *

(0.401)



	Black Non-denominational
	0.303

(0.364)
	−0.030

(0.372)
	−0.006

(0.174)
	0.638

(0.433)



	Black Historically White

Evangelical Protestant
	0.537

(0.565)
	−0.326

(0.589)
	−0.084

(0.274)
	0.810

(0.741)



	Black Historically White

Mainline Protestant
	0.071

(0.539)
	−0.607

(0.614)
	0.219

(0.214)
	1.051

(0.589)



	Black Holiness/Pentecostal
	0.495

(0.367)
	0.401

(0.310)
	−0.205

(0.167)
	0.527

(0.430)



	Education
	0.111 ***

(0.012)
	0.053 ***

(0.012)
	0.007

(0.005)
	0.042 **

(0.013)



	Black Methodist

× Education
	−0.081 **

(0.028)
	0.015

(0.030)
	0.017

(0.014)
	−0.051

(0.028)



	Black Non-denominational

× Education
	−0.039

(0.025)
	−0.013

(0.026)
	−0.001

(0.012)
	−0.066 *

(0.030)



	Black Historically White

Evangelical Protestant

× Education
	−0.060

(0.040)
	−0.007

(0.043)
	0.004

(0.019)
	−0.071

(0.053)



	Black Historically White

Mainline Protestant

× Education
	−0.002

(0.035)
	0.055

(0.040)
	−0.008

(0.014)
	−0.076

(0.041)



	Black Holiness/Pentecostal

× Education
	−0.065 *

(0.026)
	−0.066 **

(0.022)
	0.012

(0.012)
	−0.053

(0.031)



	R2 (%)
	11.40
	16.35
	1.98
	5.67



	Observations
	2285
	2221
	2279
	2304







Note: Religious attendance, age, female, south, and urban are included as control variables. Robust standard errors in parentheses. * < 0.05, ** < 0.01, *** < 0.001.
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Table A3. Effects of education in logit models with the interaction of education and nine category religion on political views.
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	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	White Conservative Protestant
	0.053 ***

(0.010)
	0.064 ***

(0.010)
	−0.054 ***

(0.012)
	−0.075 ***

(0.011)



	White Mainline Protestant
	0.145 ***

(0.011)
	0.225 ***

(0.011)
	0.111 ***

(0.012)
	0.093 ***

(0.012)



	White Catholic
	0.087 ***

(0.011)
	0.131 ***

(0.010)
	0.023 *

(0.011)
	−0.026 *

(0.011)



	White Other Religion
	0.173 ***

(0.020)
	0.193 ***

(0.022)
	0.084 ***

(0.022)
	0.097 ***

(0.019)



	White No Religion
	0.131 ***

(0.011)
	0.212 ***

(0.011)
	0.161 ***

(0.012)
	0.132 ***

(0.009)



	Black Protestant
	0.189 ***

(0.018)
	0.083 ***

(0.017)
	0.051 *

(0.020)
	−0.005

(0.021)



	Black Catholic
	0.234 ***

(0.062)
	0.051

(0.051)
	0.083

(0.058)
	−0.018

(0.059)



	Black Other Religion
	0.318 ***

(0.082)
	0.124

(0.082)
	−0.002

(0.074)
	0.039

(0.061)



	Black No Religion
	0.216 ***

(0.051)
	0.158 ***

(0.039)
	0.094 *

(0.043)
	0.033

(0.032)



	Pseudo R2 (%)
	9.74
	13.77
	6.59
	7.34



	Observations
	27,100
	26,282
	26,677
	26,251







Note: Religious attendance, age, female, south, and urban are included as control variables. Robust standard errors in parentheses. * <0.05, ** <0.01, *** <0.001.
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Table A4. Effects of education in logit models with the interaction of education and Black religious affiliation on political views.
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	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	Black Baptist
	0.210 ***

(0.023)
	0.097 ***

(0.023)
	0.036

(0.028)
	0.064

(0.036)



	Black Methodist
	0.071

(0.053)
	0.129 **

(0.049)
	0.142

(0.079)
	−0.013

(0.079)



	Black Non-denominational
	0.134 ***

(0.042)
	0.075

(0.042)
	0.030

(0.052)
	−0.065

(0.042)



	Black Historically White

Evangelical Protestant
	0.092

(0.072)
	0.079

(0.082)
	0.048

(0.092)
	−0.084

(0.092)



	Black Historically White

Mainline Protestant
	0.196 **

(0.064)
	0.211 **

(0.079)
	−0.005

(0.103)
	−0.055

(0.091)



	Black Holiness/Pentecostal
	0.092 *

(0.044)
	−0.029

(0.041)
	0.092

(0.053)
	−0.035

(0.053)



	Pseudo R2 (%)
	4.45
	6.44
	1.74
	4.48



	Observations
	2285
	2221
	2279
	2304







Note: Religious attendance, age, female, south, and urban are included as control variables in all models. Robust standard errors in parentheses. * < 0.5, ** < 0.01, *** < 0.001.
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Figure A1. Views on abortion by race, religion, and education, Pew 2014 Religious Landscape Survey. 
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Figure A2. Views on gay marriage by race, religion, and education, Pew 2014 Religious Landscape Survey. 
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Figure A3. Views toward the poor by race, religion, and education, Pew 2014 Religious Landscape Survey. 
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Figure A4. Party identification by race, religion, and education, Pew 2014 Religious Landscape Survey. 
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Figure A5. Black Protestant views on gay marriage by religion and education, Pew 2014 Religious Landscape Survey. 
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Figure A6. Black Protestant views toward the poor by religion and education, Pew 2014 Religious Landscape Survey. 
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Figure A7. Black Protestant party identification by religion and education, Pew 2014 Religious Landscape Survey. 






Figure A7. Black Protestant party identification by religion and education, Pew 2014 Religious Landscape Survey.
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	1
	
We use race as a variable to imply the role of racial group membership within a stratified society, not innate biological or cultural characteristics.





	2
	
On race and political views see: (Abramowitz and Saunders 2006; Citrin et al. 2003; Erikson 1995; Fowler et al. 2013; Gelman et al. 2008).





	3
	
On education and political views see: (Bolzendahl and Brooks 2005; Hyman and Wright 1979; Stroope 2011).





	4
	
On religion and political views see: (Brooks and Manza 1997a; Brooks et al. 2003; Green 2007; Hayes 1995; Kellstedt and Green 1993; Kohut et al. 2000; Lim et al. 2010; Layman 1997; Leege and Kellstedt 1993; Manza and Brooks 1997; Wuthnow 1988).





	5
	
On education and race see: (Fischer et al. 1996; HoSang 2011; Kao and Thompson 2003; Omi and Winant 2014; Swanson 2004).





	6
	
On education and religion see: (Cantril 1943; Darnell and Sherkat 1997; Glass et al. 2015; Wuthnow 1988; Wilde and Glassman 2016).





	7
	
In this paper, we capitalize White and Black to linguistically assert their socially constructed nature. We use Whites and Blacks to refer to individuals’ self-identification as members of politically invented racial groups.





	8
	
Though we focus here on Black Christian Protestants, who are the focus of most research on race and religion in the United States, it is worth noting that scholars are also examining the intersection of race, class, gender, and religion in non-Christian faiths, especially Islam (Jamal 2005; Prickett 2015).





	9
	
By necessity, we save for future scholars related topics such as the study of social movements (Wood 1999; Young 2002; Yukich 2013) or political cultures (Berezin 1997) and nationalism (Zubrzycki 2006) and the way they intersect with race, class, and religion.





	10
	
We run all the models using ordered logistic models and logistic models (for attitudes toward the poor in the following section) to double-check our results. Results are almost the same in significance levels and relative effect size, and thus there are no fundamental differences between OLS models and logit models for our analyses. In addition, we add the results from logit models in the Appendix A so that readers could see and compare these results (Table A3 and Table A4).





	11
	
We use the term redistribution although the question is more closely aligned with creating equal opportunity and meeting the basic needs of the poor so they can get out of the poverty.





	12
	
Because of Pew’s large number of cases, the Pew religion categorization scheme is able to separate out distinct groups such as the Mormons and Jehovah’s Witnesses, which sometimes get coded as Conservative Protestants, and sometimes as religious “others,” depending on the religious categorization scheme used. The FUND scale developed by Tom Smith codes them as Conservative Protestants (Smith 1990), whereas Reltrad considers them “others” (Steensland et al. 2000). We initially examined both groups separately, but found that they act largely like Conservative Protestants, so we included them in that category in all analyses reported here.





	13
	
We interacted attendance with our religion variable to see how the effect of attendance changes across different religious groups. The r-squared for each model were similar to the results of education. Graphs of predicted values available upon request.





	14
	
All items and scales were recoded so that higher values reflect more progressive views.





	15
	
Table 2 and the following Table 3 present the effect size of education for each religious group. For the original results from interaction models, please see Table A1 and Table A2 in Appendix A.





	16
	
Graph points are only displayed for cells with over 10 people.





	17
	
To increase readability, we have separated the figure by race. For all results consolidated in one figure, please see Appendix A.





	18
	
This may result from immigration, not merely an education effect.





	19
	
To increase readability, we begin at 1.75 on the X-axis. All figures in the Appendix A begin at the same point of the X-axis. Please see Figure A5.
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Figure 1. The interaction of religion and education on views on abortion. 
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Figure 2. The interaction of religion and education on views on abortion. 
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Figure 3. The interaction of religion and education on views on gay marriage. 
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Figure 4. The interaction of religion and education on views on gay marriage. 
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Figure 5. The interaction of religion and education on views toward redistribution. 
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Figure 6. The interaction of religion and education on views toward redistribution. 






Figure 6. The interaction of religion and education on views toward redistribution.



[image: Religions 11 00477 g006]







[image: Religions 11 00477 g007 550] 





Figure 7. The interaction of religion and education on party identification. 
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Figure 8. The interaction of religion and education on party identification. 
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Figure 9. The interaction of education and religion for Black Protestant views on abortion. 
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Figure 10. The interaction of education and religion for Black Protestant views on gay marriage. 
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Figure 11. The interaction of education and religion for Black Protestant views on redistribution. 






Figure 11. The interaction of education and religion for Black Protestant views on redistribution.



[image: Religions 11 00477 g011]







[image: Religions 11 00477 g012 550] 





Figure 12. The interaction of education and religion for Black Protestants on political identification. 
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Table 1. Descriptive statistics (Pew 2014 Religious Landscape Survey).
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	Mean/Proportion
	SD
	Min
	Max
	Frequency





	Dependent Variables
	
	
	
	
	



	Abortion
	2.586
	0.995
	1
	4
	32,695



	Gay Marriage
	2.633
	1.074
	1
	4
	31,602



	Economic Redistribution
	0.525
	0.499
	0
	1
	32,155



	Political Party Identification
	3.142
	1.608
	1
	5
	31,335



	Key Independent Variables
	
	
	
	
	



	Years of Education
	13.511
	2.359
	8
	18
	34,025



	Nine Category Religion
	
	
	
	
	28,903



	White Conservative Protestant
	0.249
	
	
	
	7198



	White Mainline Protestant
	0.160
	
	
	
	4617



	White Catholic
	0.183
	
	
	
	5280



	White Other Religion
	0.056
	
	
	
	1604



	White No Religion
	0.205
	
	
	
	5916



	Black Protestant
	0.104
	
	
	
	2995



	Black Catholic
	0.009
	
	
	
	269



	Black Other Religion
	0.009
	
	
	
	248



	Black No Religion
	0.027
	
	
	
	777



	Black RelTrad
	
	
	
	
	2515



	Black Baptist
	0.552
	
	
	
	1388



	Black Methodist
	0.066
	
	
	
	165



	Black Non-denominational
	0.150
	
	
	
	377



	Black Historically White

Evangelical Protestant
	0.005
	
	
	
	113



	Black Historically White

Mainline Protestant
	0.005
	
	
	
	117



	Black Holiness/Pentecostal
	0.141
	
	
	
	354



	Control Variables
	
	
	
	
	



	Religious Attendance
	3.567
	1.638
	1
	6
	34,008



	Age
	5.960
	3.547
	1
	15
	33,520



	Female
	0.516
	0.500
	0
	1
	34,224



	South
	0.373
	0.484
	0
	1
	34,224



	Urban
	0.366
	0.482
	0
	1
	34,224







Note: Weight is used. Jews are not included. Frequencies of each religious tradition are rounded to integers. Age range starts from age 24 or below with 1 increase as an increment of 5 years.
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Table 2. Effects of education in ordinary least squares (OLS) models with the interaction of education and nine category religion on political views.
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	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	White Conservative Protestant
	0.021 ***

(0.005)
	0.033 ***

(0.005)
	−0.011 ***

(0.003)
	−0.063 ***

(0.008)



	White Mainline Protestant
	0.072 ***

(0.004)
	0.113 ***

(0.006)
	0.027 ***

(0.003)
	0.076 ***

(0.010)



	White Catholic
	0.040 ***

(0.005)
	0.067 ***

(0.005)
	0.005

(0.003)
	−0.022 *

(0.009)



	White Other Religion
	0.079 ***

(0.009)
	0.089 ***

(0.010)
	0.020 ***

(0.005)
	0.088 ***

(0.017)



	White No Religion
	0.066 ***

(0.005)
	0.092 ***

(0.004)
	0.036 ***

(0.003)
	0.118 ***

(0.008)



	Black Protestant
	0.089 ***

(0.008)
	0.044 ***

(0.015)
	0.010 *

(0.004)
	0.011

(0.010)



	Black Catholic
	0.101 ***

(0.026)
	0.031

(0.026)
	0.018

(0.012)
	−0.009

(0.034)



	Black Other Religion
	0.142 ***

(0.033)
	0.069

(0.037)
	−0.000

(0.017)
	0.030

(0.045)



	Black No Religion
	0.092 ***

(0.020)
	0.084 ***

(0.190)
	0.018 *

(0.008)
	0.042 *

(0.021)



	R2 (%)
	22.97
	32.07
	8.79
	20.24



	Observations
	27,100
	26,282
	26,677
	26,251







Note: Religious attendance, age, female, south, and urban are included as control variables. Robust standard errors in parentheses. * < 0.05, ** < 0.01, *** < 0.001.
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Table 3. Effects of education in OLS models with the interaction of education and Black religious affiliation on political views.
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	Abortion
	Gay Marriage
	Economic Redistribution
	Political Party Identification





	Black Baptist
	0.111 ***

(0.012)
	0.053 ***

(0.012)
	0.007

(0.005)
	0.042 **

(0.013)



	Black Methodist
	0.030

(0.026)
	0.068 *

(0.028)
	0.024

(0.013)
	−0.009

(0.025)



	Black Non-denominational
	0.072 ***

(0.022)
	0.040

(0.023)
	0.007

(0.011)
	−0.024

(0.027)



	Black Historically White

Evangelical Protestant
	0.051

(0.039)
	0.045

(0.041)
	0.011

(0.019)
	−0.028

(0.052)



	Black Historically White

Mainline Protestant
	0.109 ***

(0.033)
	0.107 **

(0.038)
	−0.000

(0.013)
	−0.034

(0.039)



	Black Holiness/Pentecostal
	0.046 *

(0.023)
	−0.014

(0.018)
	0.019

(0.011)
	−0.011

(0.028)



	R2 (%)
	11.40
	16.35
	1.98
	5.67



	Observations
	2285
	2221
	2279
	2304







Note: Religious attendance, age, female, south, and urban are included as control variables in all models. Robust standard errors in parentheses. * < 0.05, ** < 0.01, *** < 0.001.














© 2020 by the authors. Licensee MDPI, Basel, Switzerland. This article is an open access article distributed under the terms and conditions of the Creative Commons Attribution (CC BY) license (http://creativecommons.org/licenses/by/4.0/).






media/file13.jpg
H
Fas it
3, N—
32 fom o
<, —
1s
1

s 1 u n» B W o1 % v
Highest Year o Education





media/file4.png
Predicted Attitudes Toward Gay Marriage

3.5

2.5

1.5

BO ...................

WN
WMP
WC
WO

—
amm——
BP g - . — o ¢
- - - o ° — )
BN BC™
9 10 11 12 13 14

Highest Year of Education

15

16

WCP

17

WhieConsenative Protestant
WhieManine Protestart
WhieGathokc
WhieOther Religon
WhieNoReigon

— P PrOEsET

— o BackCathokc

o eeeee BakOtherReigon






media/file30.png
Predicted Party Identification: Republican to Democrat

4.5

3.5

2.5

1.5

BP

BO 0000000000000 00000000000000000

BC _..—J-‘-l--'-"-_.

9 10 11 12 13 14 15 16 17
Highest Year of Education

e Black Protestant

e o Black Catholic

e o o ¢ o o Black Other Religion

em e BlackNoReligion






media/file18.png
Predicted Attidudes Toward Abortion

3.5

2.5

1.5

10

11

12 13 14
Highest Year of Education

15

16

17

esmmmmm B|ack Protestant

e o Black Catholic

ee e e e e Black Other
Religion

e» a= Black No
Religion






media/file35.jpg
Predcted Probabilies of Viewstoward Redtabution

o

05

———— e

& " ethodit

© on o2 B ow s s oW
Highest vearof Education






media/file21.jpg
s TowsrdGay Mirrisge

s 10 m o2 B w1 61
Highest vearof Education





media/file26.png
Predicted Probilitities of Views toward Redistribution

0.75

0.5

0.25

—
BP asmmm—— B(; ™ - - —00._.. -~
° .F0~°'o..; o o ammmm o
BN ™ - w» 0—0000000".%
9 10 11 12 13 14 15 16 17

Highest Year of Education

e Bk Protestant

e o BykCatholc

e e ¢ 00 e BakOtheRdgon






media/file27.jpg
as

predicted Panty dentfication: Republcan to Democrat

10

n

2 1o
Highestvearof Education

15

5

2






media/file3.jpg
Predicted Atitudes Toward Gay Marrige.

Highest Year of Educaton






media/file22.png
Predicted Attitudes Toward Gay Marriage

2.5

1.5

BP
BN

\

10

11

Highest Year of Education

.O........ -
............0... ’
BO..O. ’ ’
= - 4.
o a—
P . -
o ® —
o © a——
12 13 » . . .

e Bk Proestant

e o BykCatholc

e e 000 e BokOtheRdgon

- e BakNoRegn






media/file19.jpg
Preicted Atitodes Toward Gy Marriage

3s

25

15

10

n

2 B o
HighetYear o Educaion

15

1

u






media/file7.jpg
Predicted pary dentifcaion

Highest Year of Educaton






media/file28.png
Predicted Party Identification: Republican to Democrat

4.5

3.5

2.5

WN

WO

WMP
wWC

WCP

10 11 12 13 14 15 16 17
Highest Year of Education

White Conservative
Protestant

White Mainline
Protestant
White Catholic

White Other Religion

White No Religion






media/file10.png
Predicted Attitudes toward Gay Marriage

3.5

3 - HWM
o -— - o et
o - ® - ° Bap.
/. - ° oo"°......
2.5 " - .oooo"'=-...
° r ﬁooooo"'... —_Non'
AT — Luikhy
"oo.oﬁﬂ.: ) —-_'HWE
2 * o ammmms o o ?—‘-*-o—o-:_o ° anmmms o
-—--—-—-—- Tt H/P
1.5
1

9 10 11 12 13 14 15 16 17
Highest Year of Education

e e e e 00 Baptist
eam o o |ethodist

s N\ OnN-
denominational

e» a» e» Historically White
Evangelical

@ @Historically White
Mainline

emmme ¢ Holiness/Pentecos
tal






media/file33.jpg
Predicted Atudes toward Goy Marrise

275

2

115

s o u n
HighstYear of Education

n

+ Wethodit

= ipegpenecost

PR

STy
Non-denominstons!

o sHisoricaly white Maiine

= e

=== Hstorcally Whte angelca
— -Holnessfpenecostal






media/file32.png
Predicted Attitudes toward Aborition

3.2

A HWM

/_.‘.. Baptist

3 S
/.J;..' = ° Methodist
_ . - Y ’/.....
2.8 R il L
) ® ’ ..
- ° - ° - /.o..

- /.'.. Nondenominational
2.6
2.4
2.2 —/..-’;e’ ;

)'a' . -

[ J /

>
2

9 10 11 12 13 14 15 16 17

Highest Year of Education
eeeeee Baptist am o oVethodist
e \ ON-denominational e e« e Historically White Evangelical

P @Historically White Mainline emme o Holiness/Pentecostal






media/file14.png
Predicted Political Identification

3.5

w

N
U

N

=
Ul

Met Gureee  emmeme et Sl 2.0 = ¢ an ¢ a» o.-...o..“..o-oo.oOHOSO Bap.

[ —
O-P“-.-O---—--

Non.

ee e e e Baptist
a» o o |Methodist
esssmm— Non-denominational

e» a» e» Historically White
Evangelical

@ @Historically White
Mainline

emmme o Holiness/Pentecostal

9 10 11 12 13 14 15 16 17
Highest Year of Education






media/file11.jpg
Predicted Probabiies of Views toward Poor

025

10

n

2 B ou
HighestYear of Educaton

15

5

n

(e
fom s nee






media/file6.png
Predicted Probilitities of Views toward the Poor

0.75

0.5

0.25

BP

BN

C—

10

BC

11

BO

e oy

-— o = - o= ..—....
° o H..oo'* o o

12

13 14 15

Highest Year of Education

WCP

16 17

WhieConsenative Protestant
WhieMaihine Protestart
WhieGithdic
WhieOther Refigion
WhieNoReigon

e— Pk PrOESETE

o o BorkCahok

o oeoee BakOherRdgon






media/file36.png
Predicted Probabilities of Views toward Redistribution

0.75

0.5

h_——___——__ﬁ

HWM

e
# Methodist

9 10 11 12 13 14 15 16
Highest Year of Education

17

e e e e 0 e Baptist ea» o e |Vethodist
e Non-denominational

@ @Historically White Mainline e=mm= ¢ Holiness/Pentecostal

e» e» e» Historically White Evangelical






media/file15.jpg
Prdicted Atidudes Toward Aborion

35

15

10

n

2 n o
Highest vearof education

15

1

v

vl

© waisoer
Reon

Rein






media/file37.jpg
© ou on

B

W .






nav.xhtml


  religions-11-00477


  
    		
      religions-11-00477
    


  




  





media/file16.png
Predicted Attidudes Toward Abortion

3.5

2.5

1.5

10

11

WN

WMP

WO
WC

WCP

12 13 14 15 16 17
Highest Year of Education

White
Conservative

Protestant
White Mainline

Protestant

White Catholic

White Other
Religion

White No
Religion






media/file2.png
Predicted Attidudes Toward Abortion

3.5

2.5

1.5

WN

= WMP
WO

WC

WCP

10 11 12 13 14 15 16 17
Highest Year of Education

White Conservative

Protestant
White Mainline

Protestant

White Catholic

White Other Religion

White No Religion
e Black Protestant
emmms o Black Catholic

e e e 000 Black Other Religion

= a» Black No Religion






media/file20.png
Predicted Attitudes Toward Gay Marriage

3.5

2.5

1.5

10

11

WN
WMP

WC
WO

WCP

12 13 14 15 16 17
Highest Year of Education

White Consenvative

White Viainine Proestant

White Gatholc

WhiteOtherRefigon

\WhiteNoReigion






media/file23.jpg
05

:
£
:
i
H
:

10

n

2 B o
Highes vearof Education

15

16

v






media/file5.jpg
s f Views toward the Poor

2
3
M

10

n

2

PR
Highest Year of Education

15

w






media/file24.png
WhieMaiineProesant
WhieGatholc
WhieOther Relgion
WhiteNoReigion

WhiteConsenvative
Protesant

o (a8
Z O =0 nWL
= 2 =22
LN LN LN
™ = N
o o

uoNNQLIASIPIY PJEMO) SMIIA JO S3IMLI[IGOId PRIDIPAI

17

16

15

14

13

12

11

10

Highest Year of Education





media/file29.jpg
catio: Repubicanto emarat

e

= = et

predced pay dent

HighestYear of ducaton






media/file1.jpg
predicted Attidudes Toward Abortion

Highest YearofEducation






media/file31.jpg
52

i

2 B w1 8B W

pempt

ihestYear o Educaion
e e—

= oo






media/file25.jpg
075

s of Views toward Redistribution

os
fos J—
= o

s 10 m oz 1B w5 18w

Highest Year of Educstion





media/file12.png
Predicted Probabilities of Views toward Poor

0.75

0.5

0.25

e e e e e e Baptist
am o o Methodist

o \OnN-
denominational

e» e» e» Historically White
Evangelical

@Pu @Historically White
Mainline

emmms o Holiness/Pentecost

al

10

11

12 13 14
Highest Year of Education

15

16

17






media/file9.jpg
Prediced Avtitdes toward Gay Marrage

10

n

2 B ow
Highest Year of Educaton

15

16

v

Pttt






media/file38.png
Predicted Political Identification: Republican to Democrat

4.8

4.7

B
o

P
u

P
I

B
w

-
N

4.1

. *" Baptist
\ = - * -m , .o'. P
- °
- , - .o.
\ ) - ° p. ® e
i ® A

N e’ Methodist

. o~~~ q—|W|\/|
® ~~‘
o ~~~
N
b )
N
N
~§
L4 L o . ~~
—_—, . ~~
\ .~.‘.‘ /D
— . /P
~ °
N
“HWE
\'\'“ndﬁnominational
9 10 11 12 13 14 15 16 17

Highest Year of Education

e e e e e e Baptist a» o o |Vethodist

e N on-denominational e» e» e» Historically White Evangelical

@ @Historically White Mainline e=mm= o Holiness/Pentecostal






media/file8.png
4.5

c 4
O
3

£ 35
C
Q
=)

= 3
©
(ol

@ 2.5
(@]
2
v

a 2

1.5

1

BP

BO .......................O..........

an— S TEE ks S

BC_—°°-—._.—_-.—.—
WN

WO

WMP
WC

WCP

11 12 13 14 15 16 17
Highest Year of Education

White Conservative
Protestant
White Mainline Protestant
White Catholic
White Other Religion
White No Religion
e B|ack Protestant
e o Black Catholic

e o o o o o Black Other Religion

em = Black NoReligion






media/file34.png
Predicted Attitudes toward Gay Marriage

2.75

2.5

2.25

1.75

AWM

. * Methodist

”
/ P ..o+ Baptist

o // .0'.... Non-

enominational

-_—, , ”'

—, , i ”

;.’g o o
” s R— ]
o’ * ¢ =g Hpliness/Pentecost
- -
-~ al
-
"

”
9 10 11 12 13 14 15 16 17

Highest Year of Education

escecce Bapt|st - « oVethodist

Non-denominational = = = Historically White Evangelical

&= @Historically White Mainline = «Holiness/Pentecostal






media/file17.jpg
Predicted Atidudes Toword Aborion

Highest Year of Educaton

Epr—






